
Mubarnmad is not a father of any of your men, but he is 
a messenger of Allah and the last of the prophets. And 
Allah is Knowledgeable of every thing. [40] 

Commentary 
The verse quoted above refutes the contention of those people who, in 

accordance wi th  t h e  custom of t h e  days of ignorance, used  to call 
Sayyidnii Zayd Ibn Harithah & as son of the Messenger of Allah and 
used to t aun t  a t  t he  nikah (marriage) of the  Holy Prophet  with 
Sayyidah Zainab L p  dl dJ , after she had been divorced by Sayyidnii 
Zayd Ibn Harithah & that  the Holy Prophet had married his son's 
wife. I t  was enough to say in refutation that the father of SayyidnZ Zayd 
& is not the Holy Prophet @ but Harithah &. But in  order to emphasis 
the matter, the statement has'been generalized in the following words: (I; 

$G; +i d 'x S q  Wuhammad @ is not a father of any of your 
men). The sense is that  the Holy Prophet has no son a t  all. How can it 
be asserted against him that he has a son and that his divorced wife is 
forbidden to him because of being his son's wife? 

, ' -,' ', 3 , , 
A brief expression for this statement could have been +I LI -k-h. SL? L 

$ ( ~ u h a m m a d  is not a father of any of you). But the wise Qur'iin, by 
adding the word (JbJ) (any of your men) has removed a possible objection 
that the Holy Prophet & is father of four sons - three sons Qiisim, Tayyib 
and m i r  & born to Sayyidah Khadijah lp p, and I b r Z h h  && born 
to Sayyidah Mariyah al- Qibtiyyah +dl *J but all of them died during 
childhood and none of them reached manhood. I t  can also be said that a t  
the time of revelation of this verse, none of his sons was alive, because 
QKsim &, Tayyib and m i r  had died, while IbrZhim & was not born a t  
that time. 

Although the objection of the opponents had been adequately replied 
by the above sentence, yet in order to remove other doubts as  well, it is 
stated &I J;; JJj (but a messenger of Allah). The word $ lakin (but) is 
used in Arabic language to remove any doubt that could be raised about 
the preceding statement. In  this case, a doubt could be raised against the 
negation of the statement that the Holy Prophet is not a father of any 
one. One could say that every prophet and messenger is the father of 
every man and women of his Ummah, and therefore the negation of his 
fatherhood would be tantamount to negation of his prophethood. This 
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doubt has been dispelled by $1 J;: 3 ( but a messenger of Allah ) which 
means t h a t  the  rules regarding permissibility or impermissibility of 
marriage are applicable to the real and biological fatherhood that  is quite 
different from a spiritual fatherhood enjoyed by the prophets in relation 
to the members of their Ummah. In this relationship these laws do not 
apply. Now the meaning of the full sentence is that the Holy Prophet % is 
not the biological father of any of the men of the Ummah but he is the 
spiritual father of all of them. 

This is also a rejoinder for another sarcasm tha t  some Mushriks 
(polytheists) had uttered against the Holy Prophet that (Allah forbid) 
he is 31 (issueless) that is, since he has no male offspring to continue the 
lineage and to propagate his message further; after a few days the whole 
story would come to an end. The above words have made it clear that 
although he has no biological sons, yet the biological sons are not in any 
case essential to spread the message of prophethood or to maintain and 
propagate it. This function is normally performed by one's followers who 
are his spiritual children, and since he is the spiritual father of the whole 
Ummah who are there to carry forward his mission, he excels all of you 
in the number of his ( spiritual )children. 

Then, once the prophethood and messengership of the Holy Prophet 
$!$ was mentioned here in which he carries a very special and distinct 
excellence over all other prophets, this distinctive eminence surpassing all 
other prophets has been indicated by the following words: $\ ;i; ( and 
the Last of the Prophets ). 

There are two ways to read the word &k Imam Hasan >I; dl w-J and 
'Aqim read this word as khatam whereas other leading scholars read it as 
Izhatim. The meaning remains the same in both cases, that  is, 'the last of 
the prophets'. In both the cases, the word means the 'last' as  well as  the 
'seal'. The meaning of the seal is also the 'last' because the seal is applied 
to something when it is intended to be closed. The Holy Prophet % has 
been called the seal of the prophets because the process of sending new 
prophets has  come to a n  end on his advent. This  i s  t h e  gist of t he  
explanation given in  Tafsir RGh-ul-Ma'Zni, TafsTr of ~ l - ~ a ~ d a w i  and  
Ahmadi. The fact that both the words ' khatam' and 'khatim' carry the 
same meaning in this  sentence has been affirmed by all  the  famous 
lexicons of the Arabic language. 



- - - 

Ibn Sidah, for example, in his Almuhkam states that  the the words 
'khatim' and 'khatimah' with regard to everything means its end and its 
termination. 

The gist is  t h a t  both readings of the verse (khatam and  khatim) 
convey the same meaning, that is, the Holy Prophet has concluded the 
line of prophets; he  has  succeeded all the prophets and  he is the last  
among all of them. 

The Holy Prophet's attribute of being the last of all the prophets 
demonstrates his excellence and  distinction in  al l  the  perfections of 
prophethood and messengership, because in general, all things progress 
gradually reaching completion a t  the highest stage, and the end result is 
the real objective. The Holy Qur'Zn has stated this clearly in $ ai ;gi 

I , ," s, --lj %;:? (Today, I have perfected your religion for you and 
have completed My blessings upon you - 15:3). 

The religions of the previous prophets were also complete with regard 
to their respective times - none was defective. But absolute perfection was 
reached by the religion of the Holy Prophet Muhammad al-Mustafa & 
which is the authority for all the ancient and modern human beings and 
will continue to be so up to the Doomsday. 

By adding the phrase 'last of the prophets' after negating his being a 
father  of a male boy, another  point h a s  been clarified here .  The 
polytheists used to pass negative remarks against the Holy Prophet & by 
saying that he has no son, and therefore his lineage would not continue. 
By saying that he is the last of the prophets it is indicated that  these 
remarks are based on ignorance, because he is the spiritual father of the 
whole Ummah which follows him and being the last prophet, all the races 
and nations to come in this world till the Doomsday would be included in 
his Ummah; as such the number of persons in his Ummah would be more 
than in other Ummah and his spiritual sons would be more than those of 
other prophets. 

The Holy Prophet's being the last prophet has also told us  that his 
kindness and affection for his spiritual sons (i.e. for his Ummah) would be 
more than  tha t  of other prophets and  he would be fully seized of the 
concern to identify a n d  appreciate  t he  needs which may ar i se  till 
Doomsday because no prophet or wahy (Divine revelation) would come 



after him. The prophets preceding him did not have this concern because 
they knew that when the nation would deviate and adopt erring ways, 
other prophets would come after them and reform the nation. But the 
Las t  Prophet  @ was seized of the  concern t h a t  h e  should impar t  
instructions to the Ummah for all the situations that it may face uptill 
Doomsday. The ahadith of the Holy Prophet @ bear witness to the above, 
because he has told us even the names of most of those people who could 
be followed and who would come after him. Similarly, he has told us the 
details about the leaders who would misguide humanity in a manner that 
anybody who cares to ponder over those warnings would not have the 
slightest doubt left in his mind. That is why the Holy Prophet $!$ said s! 

I,, ,- , ,,, , :I& L;Gj &Q ,L& $> 31;. ,.-S;i> "I have left (you) on such a n  illuminated 
path where it does not make any difference whether it is day or night; 
there is no danger of being misguided a t  any time." 

Another point to note in  this verse is tha t  SayyidnZ Muhammad 
al-Mustafa $$ has been referred to in the beginning of the sentence as a 
rasul (messenger) and  a s  such it would have been apparently more 
appropriate to use the word khatam-ur-rusul or khatam-ul-mursalin (the 
last of the messengers ) for him. But the wise Qur'an has, instead, used 
the word khatam-un-nabiyyin (the last of the prophets). The reason is 
that according to the consensus of scholars, there is a difference between 
Nabi (prophet) and rasul (messenger). Nab; is that person whom Allah 
Ta'Zl5 (the Almighty) has selected for the reformation of His slaves and 
has honored him with His Wahy (revelation), irrespective of whether He 
has given him a Book and a new SharI'ah (set of revealed rules and  
precepts) or He has appointed him to guide the followers of a previous 
Nab; according to a previous Nabl's Book and Shari'ah, like SayyidnZ 
Harun ?&$I was appointed to guide and reform his followers according to 
the Book and Shari'ah of SayyidnZ MGsZ -1. On the contrary, the word 
rasul (messenger) is used exclusively for a particular Nab: who has been 
given a Book and a new Shari'ah. As such Nab; is more general than 
Rasiil. 

So the meaning of this verse is that the Holy Prophet g, being the 
last of the prophets, has concluded the line of prophets and no prophet 
will come after him, irrespective of whether he is given a Book and a 
Shari'ah or he succeeds a previous Nabi to follow his Book and SharTah. 



It  is now very clear that all kinds of prophets appointed by Allah came to 
an end with the Holy Prophet @; no prophet will be appointed after 
him. 

Imam Ibn KathTr, in his TafsTr, says: 

"This verse is the unambiguous proof of the belief that there 
would be no Nabi after the Holy Prophet @ and since there 
would be no Nab: , there is no question of there being any rasul 
after him because Nab: is a general term and rasul  is 
particular. And this is the belief which is evidenced by 
mutawatir ahEdith which have reached us through the reports 
of a very large number of the Noble Companions &." 

The Li te ra l  explanat ion of t h i s  verse h a s  been given he re  i n  
considerable detail because one imposter by the name of Mirza QadiyZni, 
considering this verse to be a hindrance in  his way, has  distorted the 
meanings of the verse and has introduced a host of conjectures in its 
explanation. The foregoing, al-Hamdulillah, is a befitting reply. 

The Issue of Termination of Prophethood 
That the Holy Prophet $$$ was the last of the prophets who has sealed 

and thus terminated prophethood, and tha t  no other prophet is to be 
appointed after him and every claimant to prophethood is a liar and a n  
infidel are well-settled issues on which there has been complete unanimity 
and consensus right from the days of the noble companions & upto the 
date. Therefore there was no need for a lengthy discussion on this subject. 
But the QadiyZni sect has put in a lot of effort to create doubts in the 
minds of Muslims on this issue; by publishing hundreds of pamphlets and 
books they have tried to misguide those Muslims who are not well versed 
in religious knowledge. So this humble author has written a book titled 
"Khatm-e-Nabuwwat" in  which this issue has been fully detailed and 
clarified in  t he  l ight of one hundred Qur'Znic verses, more than  two 
hundred ahEdith and hundreds of dictum of the classic as  well as  later 
scholars and learned people; the QadiyZni deception and doubts created 



thereby have been fully refuted. Some important points from that book 
are being reproduced here. 

The Holy Prophet's $!$ Being the Last Prophet does not negate 
the descent of SayyidnZ 'is5 in the last days 

I t  is proved from many verses of the Qur'an and  from rnutawatir 
ahEdith that in the last days before the doomsday, Sayyidna 'Is5 
would come into this world again, kill Dajjal ( the Antichrist ) and bring 
all misguidance to an  end. The detailed proofs of this fact are given in my 
Arabic book 'At-tasrih'. Mirza QadiyanI, denying the descent of Sayyidna 
'Is% m1, has  proclaimed himself to be the predicted Masih with the  
reasoning that if reappearance of SayyidnZ ?sa Ibn Maryam i.M-il L& 

who was a prophet of Israelites, is accepted, then i t  would negate the Holy 
Prophet's being the last of the prophets. 

The clear reply is that the Holy Prophet's &!$ being the last prophet 
means that nobody would be appointed as a prophet after him; it does not 
imply tha t  somebody who was appointed a prophet earlier would be 
dismissed from his prophethood or that such a prophet would not be able 
to return to this world. But, of course, the prophet who returns to this 
world for the reformation of the Ummah of the Holy Prophet % while 
maintaining his prophethood, would carry out the reforms in the Ummah 
in accordance with the teachings of the Holy Prophet g, as clarified in 
authentic ahadzth. 

Imam Ibn Kathir, in explanation of this verse, has said: 

"The Holy Prophet $$ being the last of the prophets means that 
the office of prophethood stands terminated after him. No one 
would get this office after him. But it does not have any effect on 
the fact of the descent and reappearance of SayyidnZ ' 7 s ~  &%\ in 
the last days on which there is a consensus of the whole 
Ummah and which is proved by a large number of ahadtth that 



are almost mutawatir and by the Qur'Zn itself according to 
some interpretations, because he had been given prophethood 
before the Holy Prophet %." 

Distortion of the Meaning of Prophethood and invention of new 
kinds of Prophethood 

This claimant of prophethood adopted a new trick to pave the way for 
his claim by inventing a new kind of prophethood which simply does not 
exist in Qur'iin and Sunnah and neither is there any proof for it, but 
according to him this new kind of prophethood does not negate the decree 
of Qur'iin regarding the  termination of prophethood. Briefly, he has  
introduced in prophethood the concept of reincarnation, which is well 
known in Hinduism and other religions. His contention is that  if a person 
is dyed in the color of the  Holy Prophet @, by virtue of his  complete 
obedience to him and by following his footsteps, his coming to this world is 
the coming of the Holy Prophet & himself; such a person is in fact the 
shadow and incarnate demonstration of none else but the Holy Prophet 
B. Therefore, his claim does not negate the belief in the termination of 
prophethood after him. 

But how can this invented kind of prophethood find its way to Islamic 
beliefs? There  i s  no proof of i t .  Besides, the  belief i n  terminat ion of 
prophethood i s  a basic belief of Is lam a n d  a s  such i t  h a s  been so 
thoroughly clarified by the Holy Prophet @ under different topics a t  
various times that no imposter can distort it. The full details can be seen 
in this author's book referred to earlier, but only some necessary proofs of 
this belief are being presented here. 

Sahih of Bukhiir?, Sahih of Muslim and almost all books of Hadith 
have reported from Sayyidnii AbE Hurairah & with authentic chain of 
narrators that the Holy Prophet has said, 

LJ poryI LI, c---u & kJ &d > Li $-&Y\ 33, & a1 
r d l  OL &, :SLa ;i~+, J L\! ap+slzl &UI J- A,I~ ,. 
a>L LI & &dl ~b+? 2, i S~+ I~ j  ~'UI, -I p ~ j J  <&I -k- L I j  I@ 

s U \  ,, ,+, -LJJ\ y g c  

"The example of a;l the prophets before me and of myself is like 
a Inan has built a very strong and well decorated house in one 
corner wall of which space has been left vacant for one brick; 
people roam about in the home to see i t  and admire the 



construction but all of them say that why did not the builder 
put a brick in that space also which would have completed the 
construction. I am that last brick (of the palace of prophethood)" 
and in some versions he said "I have filled up that vacant space 
and thus completed the palace of prophethood." 

The gist of this eloquent simile is that  prophethood is like a grand 

palace composed of Prophets $&. This grand palace was complete in all 

respects before the  Holy Prophet except for the  placement of one brick. 

The  Holy Prophe t  #!$ completed th is  g rand  palace by filling u p  t h a t  

vacant space for one brick. Now there is no more space for any prophet or 

messenger. Even if i t  is supposed that  there are  other kinds of prophets 

and messengers, there is just no more space for them in  the  palace of 

prophethood. 

In  another Hadith narrated by SayyidnZ Abii Hurairah & reported 

in SahThs of BukhSS, Muslim, Musnad of Ahmad, etc., the  Holy Prophet 

$!$ has  said: 

(+-.I-", dj3;iC;J s k L  3 6  

"The politics and administration of Banu IsrZ'il was being 
handled by the prophets themselves. When one prophet expired, 
another prophet would take his place. And after me there is no 
prophet, but of course, there would be my khulam (caliphs - 
successors) who would be numerous." 

This HadTth has  made i t  clear that  there would be no prophet after 

the Holy Prophet $!$ and the education and instruction of the  Ummah 
would be carried out by his Khulaf?. The Holy Prophet h a s  explicitly 

and clearly told us  that  there is no prophethood of any kind after him, 

otherwise h e  would have mentioned it i n  th i s  H a d i t h  w h e r e  h e  h a s  

mentioned KhulaG'. 

Sahihs of BukhSri and Muslim have reported a HadTth narrated by 

SayyidnZ Abii Hurairah & :- 
* ,,' L 

dl+\ Y! i$l p 
"Nothing is left of prophethood except mubashshirat (true 
dreams )". 

As reported in Musnad of Ahmad, etc., Sayyidah Siddiqah 'A'ishah 



y &, and Sayyidah Umm Kurz al- Kabiyyah ki &I pi have stated 
that the Holy Prophet % has said: 

'?311"PJI L j  !&I jyJ 6 :1$1j 'alr;--'l$l p 0 4 1  &y 

($1 3 15 '~s;l+) .dJ 6 j j l  bli! ~ G I  j>\ :Jlj 

"Nothing is left of prophethood after me except mubashshirat. 
The noble companions & asked: 0 Holy Prophet @! What is 
mubashshirat? He replied, 'True dreams that a Muslim sees 
himself or somebody else sees about him." 

This Hadith has so explicitly told that no kind of prophethood, either 
one with a new law or without i t ,  e i ther  Zilli (shadowy) or Buruzi 
(incarnate), is possible after the Holy Prophet &; people would only have 
mubashshirat (true dreams) through which they would find out a few 
things. 

Musnad of Ahmad and Tirmidhi carry a narration of SayyidnZ Anas 
Ibn MZlik &$6 wherein the Holy Prophet % has said: 

( ~ w c p  +l>- I-ib : Jbj  isL$I o ~ j , )  lgJ y j  JYJ Mj i-Lbk;l rlj d4CJIj k l q1  i)! 

"No doubt  risalah (messengership)  and  nubuwwah 
(prophethood) stand terminated after me; after me there would 
neither be a rasiil (messenger) nor a Nabi(prophet)". 

This HadTth has made it clear that prophethood even without a new 
law is simply not there after the Holy Prophet % what to say of zilli or 
buruzi prophethood which are neither any form of prophethood nor are 
they recognized as such in Islam. 

The objective is not to collect here all the ahEdith pertaining to the 
issue of termination of prophethood; more than two hundred ahEdith on 
this subject have been put  together in my book "Khatm-e-Nabuwwat". 
The objective, by quoting a few of them is to advise that the categories of 
gilli and buruzi prophethood invented by Mirzii Qadiyiini is without any 
basis or proof, a n d  moreover t he  ahEdith quoted above have  told 
explicitly that there is no kind of of prophethood whatsoever left to come 
after the Holy Prophet %. 

That is why, right from the days of the noble companions & uptill 
today, all the schools of Muslim Ummah are unanimous on the belief that 

there cannot be any kind of Nabi or Rasfil after the Holy Prophet and 



whoever c la ims to  be so is  a l iar  and  denier of the  Qur 'an  a n d  is  a 

disbeliever. The first general consensus of the noble companions & had 
evolved on this very issue as  a result of which a holy war ('jihad) was 

fought wi th  Musaylimah, t h e  liar, the  false claimant of prophethood, 

during the  period of the  first Khal2ah Sayyidna Abii Bakr &, .in which 

he  (Musailimah) and  his followers were killed. 

The dictums and  clarifications of the past Imams and wise scholars of 

t h e  U m m a h  a r e  r e p r o d u c e d  i n  considerable  d e t a i l  i n  t h e  book 

"Khatm-e-Nabuwwat", some of them are being copied here also. 

Ibn Kathir, in his tafsir, writes under this verse: 

6 i.&dlj rW'j Eli4 21, *;, ji;+i, .+ jib 

41 >yYI 4 & liG &I ii3I L J  +UYI J,I *3 JG, J i u  

@ a>JUI J1qjYlj o-Llkl\ JlYyl 3 k.GL +I&\ +j && 

J5 &6, >G h l  I-pJ YYL.~ dl+iK 41 -, e, Lf di 

(A >I, . JGJI +4 I+- j- LJI yr &I &*i t~ 
"Allah Ta'ZlE in this Book and the Holy Prophet % in successive 
ahGdTth has informed that  there is no Nab: after the Holy 
Prophet % so that people should know that whoever claims to 
be a prophet after him is a liar, a cheat, an imposter, a deviator 
who misguides others, no matter how many conjuring tricks he 
shows, magic spells he binds or talismanic wonders and 
sorceries he performs which are,  in fact, sheer fallacies 
recognized as such by the people who have have knowledge and 
understanding. Allah Ta'ZlE had let such perverse acts and 
utterances manifested at the hands of Aswad Al-'Ansi (claimant 
of prophethood) in Yemen and Musaylimah, the liar, (another 
claimant of prophethood) in Yamamah in a way tha t  every 
intelligent and comprehending person, after hearing and seeing 
them, knew that both of them were liars and misguided. May 
Allah curse them. In the same way anyone who claims to be a 
prophet upto the Doomsday is a liar and an infidel and this 
stream of claimants of prophethood would end a t  Dajjal, the 
Anti-Christ." 

Imam Ghazzali,  ,while explaining the  above mentioned verse and  



discussing the  belief in  the  termination of prophethood, h a s  observed in  

his book 'Al-IqtisEd fil TtiqEd' as  follows, 

c r P e  

"The entire Ummah has unanimously understood from these 
words and from circumstantial evidences that there will never 
be a prophet after him ever, nor will ever come a messenger of 
Allah. These words (of the verse) can neither be interpreted in 
any other sense, nor can their generality be restricted." 

Qadi 'IyZd in his book 'Ash-shifa', after declaring t h a t  a person who 

claims to prophethood after the  Holy Prophet $& is a liar and  a n  infidel 

who does not believe in  this verse, has  observed a s  follows: 

"The Ummah holds by consensus that this discourse bears the 
obvious meaning and tha t  this verse means what i t  says,  
without any other interpretation or any exception. Therefore, 
there is no doubt in the kufr (infidelity) of all those sects (who 
follow any claim out of prophethood) rather their kufr  stands 
absolutely proved in view of the consensus of the Ummah and 
the express texts of the Qur'Zn and Sunnah. 

Verses 41 - 48 
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0 those who believe, remember Allah abundantly, [41] 
and proclaim His purity at morn and eve. [42] He is such 
that He and His angels send blessings to you, so that He 
brings you out  from all sorts of darkness into Light. 
And He is  Very-Merciful to the believers. [43] Their 
greeting, the Day they will meet Him, will be, "SalZm" 
(Peace). And He has prepared for them a noble reward. 
[441 

0 prophet, We have sent you as a witness and a bearer 
of good news and a Warner, [45] and as one who calls 
(people) towards Allah with His permission, and as a 
luminous lamp. [46] And give good news to the believers 
that they are to receive a huge bounty from Allah. [47] 
And do not obey the infidels and the hypocrites, and 
j i s t  ignore any hurt (that afflicts you) from them, and 
place your t rus t  in Allah. And Allah is sufficient (for 
you) to take care of all matters. [48] 

Commentary 

Mentioned in the preceding verse was the incident of Sayyidna Zaid 
& and Sayyidah Zainab p,, and in relation to i t  the  Holy 
Prophet's being the last of the prophets has been stated in the context of 
directions for the  respect and reverence of the Holy Prophet and 
saving oneself from causing any pain to him. 

Further on also, the perfect attributes of the Holy Prophet @ are  
f 

going to be stated; his person and'attributes are the greatest blessings for 
Musl ims i n  t h i s  world. The instruct ion of remembering Allah i n  
abundance is given in  the above verse to show grat i tude for those 
blessings. 

Sayyidna Ibn 'AbbZs & has stated that there is no form of worship 
except hl(j? dhikrullah (remembrance of Allah) for which Allah has not 
fixed a limit; for example, SalZh is prescribed five times a day and the 
number of rak'at are determined for each SalZh; fasting throughout the 
month of Ramadan is determined, Hajj can be performed only a t  a 
particular place and a t  a particular time, ZakZh is prescribed once a year 
at  a particular rate. But dhikrullah is a form of worship for which there is 
no limit or defined quantity, no particular time or period, no defined 



posture or position, nor even the s ta te  of purity through ablution is 
required. Dhikrul lah is required al l  the  t ime, i n  a l l  circumstances,  
whether one is traveling or is a t  home, whether one is healthy or ill, 
whether one is on land or a t  sea, whether it is day or night - dhikrullah is 
required all the time. 

Therefore no excuse is acceptable for neglecting dhikrullah except 
that one may have lost his senses and become unconscious. In  case of all 
forms of worship, other than dhikrullah, if one becomes unable due to 
illness or compelling circumstances, one is allowed reduction, brevity or 
exemption altogether, but in case of dhikrullah there are no extenuating 
circumstances. Therefore, no excuse is considered valid for omitting it and 
the merits, blessings and rewards for doing it are also numerous. 

Imam Ahmad has reported from Sayyidnii AbG ad-Darda' & that the 
Holy Prophet said to the noble companions &, 'Should I not tell you a 
thing that is better than all your deeds and is most acceptable to your 
Lord, and which would raise your grades, and is better than giving silver 
and gold in  charity and alms and is also better than your embarking for 
Jihad wherein you face and kill the enemy and the enemy kills you? The 
noble companions & asked the Holy Prophet about that thing. The 
Holy Prophet said, >j> 41~)  t ha t  is, remembrance of Allah, the  
Mightiest the Most Glorious". (Ibn Kathir) 

Imam Ahmad and Tirmidhi also have reported that  SayyidnZ Abii 
Hurairah & said that he had heard a prayer from the Holy Prophet 

which he does never miss. I t  is the following: 

"0 Allah make me so that I keep thanking You profusely, I keep 
obeying your instructions, I keep remembering You abundantly 
and I safeguard (to follow) your advice." (Ibn Kathir) 

Here the Holy Prophet has supplicated to Allah Ta'ZlZ for ability to 
engage in dhikrullah abundantly. 

A Beduin said to the Holy Prophet $$ that the number of good deeds, 
obligations in Islam are many; so please tell me something concise and 
comprehensive which I could hold on to firmly. The Holy Prophet $$$ told 
him, 



jl;;- & $& , , G; LSq J,;Y 
That your tongue remains always wet with the dhihr of Allah. 
(Musnad Ahmad, Ibn Kathir) 

SayyidnG Abii Sa'id has narrated that the Holy Prophet ?$& has 
!, > ' >  - ,>,>, L 

said il? 2 &Id A\ I&; "Remember Allah, the Almighty SO much SO 

that people start calling you crazy." (Ibn Kathrr from Musnad Ahmad) 

And Sayyidnii 'Abdullzh Ibn 'Umar has narrated that the Holy 
Prophet % has said that  a gathering of people wherein Allah i s  not 
mentioned would prove to be a matter of remorse on the Doomsday for 
those sitting therein. (Ahmad, Ibn KathIr) 

+%i; 
> > , d , , 
0-3 ("And proclaim His purity a t  morn and eve". 33:42) 

Here morning and evening may, metaphorically, mean al l  the  time. 
Alternatively, morning and evening have been mentioned specifically to 
lay emphasis on carrying out dhikrullah during these t imes and  to 
indicate that it carries more blessings - otherwise dhikrullah is neither 
specified nor limited to any particular time. 

Gj $$ & jj\ $ (He i s  such t h a t  He  a n d  Hi s  angels  s end  

blessings to you. 33:43) It  means that when you have become used to 
dhikrullah in abundance and have become regular i n  recounting the  
perfections of Allah morning and evening, Allah would honor you and 
respect you by bestowing His Blessings and by the angels supplicating for 
you. 

The word 'SalZhl has been used in this verse for Allah Ta'Elg a s  well 
as  for the angels but the applicable meaning are different. For Allah it 
means His bestowing blessings, and for angels who have no volition on 
their own, it means their supplication to Allah to bestow His blessings. 

Sayyidna Ibn 'AbbZs &$+ has stated that SalZh from Allah is blessing, 
from angels i t  i s  p rayer  for  forgiveness  a n d  from h u m a n s  i t  i s  
supplication. The word SalZh carries all the three meanings. 

:>:', ',, , ,>* , $ ~4 r,! - (Their greeting, the Day they will meet Him, will be, 
"SalZm" - 33:44). This is the  explanation of the  SalEh t h a t  i s  sen t  to 
believers from Allah. It  means that the day they would meet Allah, they 
will be respectfully addressed by Him with t h e  word, 'SalZm' i.e. 
(Assalamu 'alaykum) . The day of meeting Allah according to Imam 



RZghib, would be the Doomsday; some other leading exegetes say that it 
would be when they enter Paradise and they would receive SalZm from 
Allah Ta'ZlZ as well as from the angels; and yet other scholars consider it 
to be the day of death when they would leave the  whole world to be 
present before Allah as stated by SayyidnZ 'AbdullZh Ibn Mas'ud & that 
when the Angel of Death goes to a believer to extract the spirit of life out 
of him, he gives him a message that his Lord has sent to him SalZm. The 
word 'meeting' is true in  all the three cases. Therefore there can be no 
objection or contradiction in  the traditions, because SalZm from Allah 
Ta'ZlZ is sent on all the three occasions. 

Note 
This verse has  proved t h a t  when Muslims meet each other ,  their 

greeting should be assalamu 'alaykum whether from the  older to the 
younger or from the younger to the older. 

Special Attributes of the Holy Prophet $& 

0 prophet, We have sent you as a witness and a bearer of good 
news and a Warner and as one who calls (people) towards Allah 
with His permission, and as a luminous lamp. (33:45-46) 

The text here reverts to the special perfect attributes of the Holy 
Prophet @. Five a t t r ibu tes  have been mentioned he re  - 'Shahid ' ,  
'mubashshir ', "nadhir', da'i ila Allah '. 'sirzj munir'. 'ShZh?dl (a witness) 
means that the Holy Prophet will be a witness of the ummah on the 
Day of Judgment according to a hadith narrated by SayyidnZ Abii Sa'id 
al-Khudri  4 a n d  reported by BukhEr?, Nasa'i  a n d  Tirmidhi.  I t  is  
mentioned in some parts of that Hadith that on the Day of Judgment 
when Sayyidna NZh will be presented before Allah, he will be asked 
whether he had conveyed Allah's Message to his Ummah. He will reply 
that he did. Then his Ummah will be presented and they will deny having 
received any message of Allah. Then Sayyidna NZh will be asked 
whether he has any witness to his claim of having conveyed the message 
of t ru th ,  and  h e  will reply t h a t  Muhammad @ and  h is  Ummah are  
witnesses. Some narrations have it that he will present the Ummah of 
Muhammad a s  witness and  this  Ummah will give evidence in  his 
favour. At this, the Ummah of Sayyidna NGh will argue 'How can 
they, who were not even born a t  that time, give evidence in our case?'. 



Now the Ummah of Muhammad % will be asked to substantiate their 
evidence and they will answer that no doubt they were not born a t  that 
time but they were told about it by their Holy Prophet % in whom they 
believe and trust. At this time the Holy Prophet $& will be asked to give 
testimony regarding the veracity of his Ummah's statement. 

Briefly, the Holy Prophet @ through his testimony, will confirm and 
verify the statement of his Ummah that, of course, he had given them 
that news. 

Another general meaning of being a witness for the Ummah may be 
that the Holy Prophet @ will give evidence about the good and bad deeds 
of all the individuals of his Ummah. And this evidence would be on the 
basis that the deeds of the Ummah are presented before the Holy Prophet 

every morning and evening daily; some narrations state that the deeds 
are presented once a week. The Holy Prophet @ thus recognizes each and 
every individual of his Ummah by their deeds and a s  such he will be 
made witness for the Ummah on the Doomsday. (Ibn al-Mubarak from Sa'id 

Ibn al- Musayyab, Ma~har:) 

'Mubashshshir' means bearer of good news, and a s  such the Holy 
Prophet $!$ is  t he  announcer of the  good news of Paradise  for t he  
righteous people of his Ummah. 

'Nadhir' means the one who warns; thus the Holy Prophet &!$ also 
puts the fear of Allah's punishment in the hearts of his Ummah in case 
they violate or disobey the injunctions of Shari'ah. 

'One who calls people to'Allahl means that the Holy Prophet % calls 
his Ummah to believe in Allah's Being, Oneness and obedience. The act of 
calling towards Allah has  been qualified by the  phrase  'with His  
permission'. I t  means that the Holy Prophet calls and invites people 
towards Allah with His permission. This condition is a n  indication that 
preaching and inviting towards Allah are  very difficult t asks  which 
cannot be performed successfully without Allah" permission and help. 

~ I L  (Siriij) means lamp and 2 ('MunIr') means luminous. The fifth 
attribute of the Holy Prophet % has been stated that he is a luminous 
lamp, and some are of the view that 'luminous lamp' refers here to the 
Qur'iin. But the context suggests that this is also an attribute of the Holy 
Prophet &. 



~ Z d i  Thana 'ul lah h a s  s t a t ed  in  TafsIr Mazha r i  t h a t  " the  Holy 
prophet's $% function of calling towards Allah pertains to his speech and 
outward acts, his a t t r ibute  of being a 'luminous lamp' pertains to his 
blessed heart. Jus t  as  the sun illuminates the whole world, in  the same 
way, the hearts of the faithful become illuminated by the radiant light of 
his heart. That is why the noble companions who were the beneficiaries 
of his company in this  world a re  superior and more exalted than  the 
whole of the Ummah, because their hearts were illuminated and graced 
by his heart directly; the rest of the Ummah received this radiant light 
indirectly through the noble companions and their successors and so on." 

It  can also be said that all prophets, specially the Holy Prophet g, 
after having passed away from this world are alive in their graves. Their 
life in barzakh (transition between death and the Day of Resurrection) is 
much more superior than the transit-life of common people, the reality of 
which is known to Allah Ta'ZlZ only. However due to this life, the hearts 
of all Muslims would keep on receiving the radiant light of his blessed 
heart, and the share of each individual would be in accordance with the 
intensity of love and reverence he has towards the Holy Prophet % and 
the abundance of SalZh (durud)  he offers to him. 

The radiant  light of the  Holy Prophet & has  been metaphorically 
described as a 'lamp', even though his inner radiance is far brighter than 
the sun. This is because the sun illuminates only the surface of the world, 
whereas his blessed heart illuminates the inside of the whole world and 
the hearts of the faithful. The reason for this simile appears to be that 
obtaining advantage from the light of a lamp is voluntary and available 
all the time easily, whereas approaching the sun is well-nigh impossible 
and its light is not available all the time. 

The attributes of the Holy Prophet g, as stated in the Holy Qur'Zn, 
are also mentioned in Torah as reported by Imam BukhZZ tha t  SayyidnZ 
'Ata' Ibn Yasar says that  one day when I met Sayyidna 'AbdullZh Ibn 
'Amr Ibn al-'As & asked him to tell me the attributes of the Holy Prophet 
$!$ as stated in Torah. He said, "of course, I will tell you. By Allah! some of 
the attributes of the Holy Prophet mentioned in the Qur'En are also 
there in Torah" And then he quoted the following extract. 



"0 Prophet g! We have sent you as a witness, as a bearer of 
glad tidings , as a Warner and as a refuge and protection for the 
illiterate Arabs. You are My slave and messenger. I have named 
you "mutawakkil '(i.e. one who trusts in Allah). You are neither 
ill-tempered nor hard natured nor one who raises noise in the 
markets; you do not repay wickedness with wickedness, rather 
you forbear and forgive. Allah Ta'Zlila would not recall you from 
the world till He has straightened out the crooked Ummah 
through you and they s tar t  saying '1Z ilaha illallEh'. Allah 
would open up unseeing eyes, un-hearing ears and locked-up 
hearts through you". 

The Holy Qur'an, after attributing the above qualities to the Holy 
Prophet B, is asking him to carry on his functions, that is, to give the 
good news to the faithful that they are going to receive great bounties 
and mercy from Allah and not to obey the desires of the infidels and  
hypocrites. I t  was, though, not possible for the Holy Prophet @ obey the 
infidels and the hypocrites or to give up preaching and inviting people, 
yet there was a chance tha t ,  in  order to avoid people's sarcasm and 
taunts, he might have inclined to avoid marrying Sayyidah Zainab dl dJ 
& t h a t  was, i n  fact,  a practical demonstration of the  divine rule of 
Sharyah. This has been alluded to as obeying the infidels and hypocrites. 
He was further directed not to mind any vexation that he may receive 
from the infidels and hypocrites (as he did) and also not to worry about 
physical harm afflicted by them, but in case such a thought crosses his 
mind, he was directed to trust in Allah, because Allah is enough to put all 
matters right - He will protect him from all harms, and if an  apparent 
harm is caused during preaching, it is a gain in reality, and is not against 
the promise of protection and putting things right. 

Verse 49 



0 those who belieire, when you marry the believing 
women then divorce them before you have touched 
them, then they have no obligation of any 'iddah 
(waiting period) for you that you may count. So give 
them (due) benefits, and release them in a pleasant 
manner. [49] 

Commentary 
Some attributes and the special eminence of the Holy Prophet have 

been mentioned in t he  preceding verse. Some special rules  t h a t  a r e  
exclusive to him in matters of marriage and divorce are intended to be 
mentioned in forthcoming verses in which he has a distinction over the 
general Ummah. But before that, a general rule regarding divorce has 
been mentioned a s  a prologue which is applicable to al l  Muslims in  
general. 

There are three injunctions regarding divorce in this verse. 
The first injunction is that if after nikah (marriage) a woman is 

divorced before the spouses have had full privacy -1 (Al-khalwah 
A*-$ahihah), then  s h e  is not liable to any period of 'iddah (waiting 
period),which m e a n s  t h a t  s h e  can  e n t e r  i n to  a n o t h e r  mar r i age  
immediately. I n  t he  present verse, 'touching' means having sexual 
intercourse, either actually or by presumption, because if t he  spouses 
meet together a t  a private place without any apprehension of interference 
by someone and there is nothing to prevent them from having sex, this 
type of privacy (Al-khalwah A S - ~ a h i h a h )  car r ies  t h e  s a m e  legal  
consequences as  a n  actual intercourse. 

The second injunction is  t h a t  t he  divorced woman should be 
separated gracefully and by giving some gifts to her. Giving something to 
a divorced woman a t  the time of her departure is desirable according to 
Sunnah, and in some cases it is compulsory as elaborated in verse 236 of 

, ', ' 
Siirah Al-Baqarah (3- pl: ;-41 ;! $& C"Y - There is no sin on 
you if you divorce women when you have not touched them. - 2:236). The 
use of the word 'mata" here is perhaps based on the wisdom that this 
word has a wide and  general meaning and  is applicable to anything 
which may be beneficial, which includes the woman's obligatory rights, 
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like mahr (dower), etc.,which means that the dower, if not already paid, 
has to be paid a t  the time of divorce gladly; and it also includes her rights 
that are not compulsory, for example, a set of clothes to be gifted to her a t  
the time of departure,  which is mustahab (commendable) in  respect of 
every divorced woman and the Qur'Zn has persuaded the husband for 
both, the compulsory as well as commendable rights. 

A leading scholar of Hadith 'Abd Ibn Humayd h a s  nar ra ted  the  
dictum of Sayyidnii Hasan & that every divorced woman has to be given 
something as mut'ah whether one has had Al-khalwah Assahlhah (full 
privacy) with her or not and whether her mahr (dower) was fixed or not. 

Details of Mut'ah to be given at the time of Divorce 
Badai', the famous book of Hanafi fiqh has mentioned that mut'ah of 

divorce means those clothes which a woman wears necessarily when 
going out. I t  includes a pair of trousers, long shirt, shawl and a large 
sheet a s  covering from head to feet. Clothes can be graded a s  high 
quality, medium and ordinary. Muslim jurists have determined tha t  if 
both the husband and wife belong to wealthy families, the clothes have to 
be of high quality; if they are both poor, then the clothes should be of 
ordinary quality, and if one is poor and the other wealthy, then  the  
clothes may be of medium quality. 

Islam's matchless teaching in discharging social obligations 
gracefully 

Recognition of rights and a courteous behavior towards others is 
restricted in common practice to relatives, friends and a t  the best i t  is 
extended to common people. Recognizing and discharging of the rights of 
opponents and foes and devising rules and regulations for their execution 
is a distinct feature of Islamic teachings. Although many organizations 
have been established in our days exclusively for the protection of human 
rights, and some rules and regulations have also been devised for this 
purpose. Huge sums of money are collected as donations from all over the 
world for this  objective, but  all  of them a re  politically oriented and  
whenever they do help the suffering people, such help is not available 
everywhere, nor is it without a motive. It  is rather given to fulfill their 
own political a ims.  And, supposing, these  organizat ions do s t a r t  
functioning properly to serve the suffering humanity, the most they can 
do is to help when some area is affected by a devastating storm, epidemic 



disease, etc. But who would know about the suffering of individuals and 
single persons? Who can reach them? Let us look a t  the matter of divorce 
which obviously is a result  of mutual discord, anger and  disharmony 
which usually results in the relationship which was established on the 
basis of extreme concord, love and affection changing to the opposite i.e 
combined emotions of hate  enmity and revenge. The above mentioned 
verse of the Holy Qur'Zn and many other similar verses have given such 
instructions to Muslims to be observed right a t  the time of divorce that 
they fully test gracefulness of behavior and courteous discharge of social 
obligations.The emotions keep on inciting one to take as  much revenge as  
one can from the woman who has inflicted so much pain and agony to 
him that the relationship had to be terminated. But the noble Qur'Zn has 
bound the common divorced woman to stay during the period of 'iddah in 
the house of her husband; it has been made obligatory on the husband 
not to t u rn  the divorced woman out of his house during the  period of 
'iddah and to continue to provide her the usual daily maintenance and 
upkeep during t h a t  period. I t  h a s  also been made desirable for the  
husband to give her mut'ah i.e. a set of clothes a t  the time of departure 
after completion of the period of 'iddah and to release her with grace and 
respect. Only those women a re  exempt from the  period of ' iddah who 
have only gone through nikah without stepping into the  husband's 
house, without having had true privacy, but more stress has  been laid on 
offering mut'ah to them as compared to other women. 

I,, , r r  

T h e  t h i r d  injunction i s :  (G >yr*) ' 'Re lease  t h e m  
gracefully" which has imposed a restriction on the husband not to say 
anything harsh even verbally nor to indulge in taunts or sarcasms. 

Only t h a t  person can  honor t he  r ights  of t he  opponents  during 
confrontation who can  control h i s  emotions a n d  passions.  All t he  
teachings of Islam have laid due emphasis on this principle. 

Verses 50 - 52 



0 prophet, We have made lawful for you all your wives 
whom you have given t h e i r  dowers ,  And those  
(bondwomen) whom you own, out of the captives Allah 
has given to you as spoils of war, and daughters of your 
paternal uncle, and daughters of your paternal aunts, 
and daughters of your maternal uncle, and daughters of 
your maternal aunts, who have migrated with you, and 
a believing woman who offers herself for (marrying) the 
prophet without dower, if the prophet wishes to bring 
her into his marriage, these rules being exclusive for 
you, and not for the (rest of the) believers, --We know 
what We have prescribed for them in respect of their 
wives and the slave-girls they own ---so that  there 
shou ld  be  no  di f f icul ty  fo r  you. And Allah i s  
Most-Forgiving, Very-Merciful. [50] You may postpone 
(the turn) of any one you wish from among them, and 
may accommodate with you any one you wish. And 
should you recall any one from those whom you kept 
aside, there is no blame on you. It is more likely, in this 
way, that their eyes will stay content, and they will not 
grieve, and all of them will be happy with whatever you 
give to them. And Allah knows whatever lies in your 
hearts.  And Allah is All-Knowing, All-Wise. [51] No 
women are  lawful for you after this, nor is i t  lawful 
that you replace them ( the present wives) with other 
wives, even though their goodness may attract you, 



except the bond-women you own. And Allah is watchful 
of every thing. [52] 

Commentary 
These verses contain seven injunctions about marriage and divorce 

that are specific to the Holy Prophet % and these specifics signify his 
distinctive eminence and his special honor. Some of these injunctions are 
such that their being specific to the Holy Prophet &!!$ is absolutely plain 
and obvious and some of them are such that, despite their being general 
for all Muslims, they are  subject to certain conditions and qualifications 
that are specific to the Holy Prophet &!!$. The details are given below: 

The F i r s t  in junc t ion  
s l,, J '  , ,, , , ,,, , -$ 

; r i r i  &i $1 S I J j i  A ULll L! (0 prophet  We h a v e  m a d e  lawful  
(halZl) for you all your wives whom you have given their dowers - 50.) 

Apparently, this ruling is general for all Muslims, because their existing 
wives are lawful for them too, but the reason for its being specific is that, 
at  the time of revelation of this verse, the Holy Prophet % had more than 
four wives, while it is not permissible for Muslims in general to keep more 
than four wives a t  any time. So it was particular for the Holy Proph'et % 
that having more than four wives was made lawful for him. 

s l r ,  > '  
The words, p J r l  &) "whom you have given their dowers" in this 

verse are not of restrictive nature nor a pre-condition for permissibility of 
keeping them as wives, but it is a statement of fact that  the Holy Prophet 

had paid the  mahr  (dower) of all  the  women with whom he  had 
performed nikah promptly in cash and did not leave it a s  debt payable by 
him. His noble practice was to pay or give whatever was due  to him 
immediately a n d  becbme f ree  of t h e  l iabi l i ty ,without  delaying i t  
unnecessarily. The  s ta tement  of this  fact i s  to  persuade Muslims in 
general to follow this practice. 

The  second In junc t ion  a&, G- ; '1 L& tjli; L j  (And those (bond women) whom you own 
out of the captives Allah has given to you as spoils of war"). 

The word GG used here for the spoils of war is ;j 'fair which in its 
technical sense i s  restricted to the  wealth acquired from t h e  enemy 
without actual  fighting. But  a t  t imes i t  is  used for t he  spoils of war  
acquired through actual fighting. Here the word i s  used in  a general 
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sense. Moreover, i t  does not mean that only those slave-girls will be lawful 
for him who would come to him as his share in the spoils of war, but the 
permissibility covers those bondwomen also who were purchased by him. 
But, apparently, in  this injunction, there is nothing particular for the 
Holy Prophet $!!$ because this is a rule for all Muslims and the whole 
Ummah tha t  those bondwomen whom they own as  their share in  the 
spoils of war or those who are purchased for a price are lawful for them. 
At the same time the style of the context indicates that the injunctions 
contained in these verses should have some special applications for the 
Holy Prophet $!$. As such it is stated in 'Riih ul-Ma'Zni' as  a particularity 
of the Holy Prophet that just as the nikah of any of his @ wives with any 
other Muslim is not lawful after him, similarly any of his bondwomen is 
not lawful for any Muslim after him $&. Accordingly the  nikiih of 
Sayyidah Mariyah Al-Qibtiyyah & dl >J who was sent by the Roman 
Emperor Muqauqis as gift to the Holy Prophet g, was not made lawful 
for anyone after him. 

The third Injunction 
& -j &i 4 The daughters of paternal uncle and of paternal 

aunts  and the daughters of the maternal uncle and of maternal aunt  
have been made lawful for the Holy Prophet @. This injunction includes 
all the women of his "father's family and of his mother's family". And this 
rule is, though, applicable to all Muslims in general, yet in the case of the 
Holy Prophet i t  has been subjected to a condition imposed on him 
exclusively that they must have migrated with him from Makkah- not 
necessarily in his company or a t  the same time, but the words, "with you" 
are to denote that they should have migrated a t  any time in accordance 
w ~ t h  his command. If any of them did not migrate for any reason, they 
did not become lawful for him as  was the case with Umm Hani' & dl /J, 
the daughter of his paternal uncle Abii TZlib who, as per her statement, 
was not lawful for the Holy Prophet B, because she did not migrate from 
Makkah. 

Migration being the condition of lawfulness for the Holy Prophet $!$ 
was only with regard to the women of his parent's family. This condition 
was not applicable to other women in general - their being Muslim was 
enough. The wisdom in applying this condition of migration for t he  
women of his parent's family was perhaps that the women of the family 



are proud of their family which is unbecoming for the wife of a prophet. 
This propensity was taken care of by imposing the condition of migration, 
because only that women would migrate whose love for Allah and His 
Messenger $!$ prevails over her love for her family, home and property. 
Also, one has  to suffer great difficulties during migration and  these 
sufferings in  the  way of Allah have a special place in  ones spiritual 
reform. 

Fourth Injunction: 

> ' I '  , I  

&2@1 LJJJ 

"And a believing woman who offers herself for (marrying) the 
prophet without dower if the prophet wishes to bring her into 
his marriage, these rules being exclusive for you, and not for 
the (rest of the) believers". (33:50) 

The  exclusiveness of t h i s  exception for t h e  Holy Prophet  @ i s  
absolutely obvious, because dower i s  a n  essent ial  condition for the  
marriage of common Muslims, so much so that if, a t  the time of marriage, 
the woman says that she does not want any dower or the man says that 
he will not pay any dower, even this mutual agreement is considered by 
Sharlah as  null and void, and dower as  prevalent in their families would 
become compulsory. Only the  Holy Prophet h a s  been exclusively 
permit ted to marry  without  dower when t h e  woman is desirous of 
marriage with him without dower. 

Scholars differ i n  determining whether the  Holy Prophet  & did 
actually marry a woman without dower who offered herself for marriage 
without dower. Some scholars say that marriage of the Holy Prophet $!$ 
with a woman in  th i s  way i s  not proved, whereas some others  have 
proved some such marriages (R* ul-MaZni) 

Some scholars have considered the sentence 3 b,c ( exclusively for 
you) to be specific to  t h e  four th  injunct ion,  whereas  some o ther  
commentators like Zamkhshri, etc., have applied it to all the injunctions 
mentioned before i t ,  meaning tha t  all the above mentioned rules a r e  

exclusively for the Holy Prophet g. And a t  the end it is stated %$ 
iy a which means that these injunctions have been made exclusive 

for the  Holy Prophet  to save him from any difficulty. Of these 



exclusive rules mentioned above, the first rule wherein more than four 
wives have been allowed for him and the fourth rule t h a t  marriage 
without dower has  been made lawful for him a re  obviously meant to 
facilitate and remove difficulties; but the second, third and fifth rules 
apparently add more conditions which should increase difficulty. But this 
is a hint that despite these conditions being apparently more strict, they 
are, in fact, for his good because in their absence he would have suffered 
from mental anguish. As such, even the additional conditions a r e  to 
remove his difficulty. 

Fifth Injunction: 
The fifth injunction deduced from the words "believing women" in the 

above verses is tha t  unlike the common Muslims who can marry the  
Christian or Jewish women, it is not permissible for the Holy Prophet $!% 
to marry them. I t  is necessary for him that his wives are h4uslims. 

After stating the exclusiveness of the five rules for the Holy Prophet 
B, the Holy Qur'En has  briefly mentioned the  rule  for Muslims in  
general: 

+!&is G; +,;;i > + c> ,-& 
, , , - 

"We know what We have   re scribed for them in respect of their 
wives and the slave girls they own" - 50. 

I t  means that the above mentioned rules are exclusive for the Holy 
Prophet @, but as  for the marriage of other Muslims, Allah Knows what 
He has prescribed for them. For example, no Muslim can marry a woman 
without dower and a Muslim is allowed to marry a Christian or a Jewish 
woman. Similarly, the conditions in the previous rules determined to be 
obligatory for the Holy Prophet @ are not applicable to other Muslims. 

Towards the end, it is said, if - 5  3s m, (so that there should be 
no difficulty for you - 50). I t  means that these special injunctions in the 
matter of nikZh for the Holy Prophet @ were prescribed so that  he does 
not face any difficulty. As for the restrictions and conditions imposed on 
the Holy Prophet $$ and  not on other Muslims which appear  to be 
difficult, but keeping in view the expedience and wisdom under which the 
restrictions were placed, those restrictions were, in  fact, to remove the 
spiritual discomfort and embarrassment. 



So far five rules of marriage have been enunciated which have some 
exclusiveness for the Holy Prophet % Further on two rules have been 
stated which are related to the above five rules. 

Sixth Injunctions 
j, 2 , '  I - " , ,  , 

;-& > a! i ; ~ ,  iLj 2 &$ ("You may postpone (the turn) of any 
one you wish from among them, and may accommodate with you any one 
you wish." - 51) This rule is specific to the Holy Prophet g. The normal 
rule is that a Muslim husband having more than one wife must distribute 
his nights between his wives in equal numbers and similarly must provide 
means of sustenance and maintenance to each one of them equally. I t  is 
not permissible to violate the principle of equality. But the Holy Prophet 
@ has been exempted from this rule and has been allowed to postpone 
the turn of any one of his blessed wives according to his own expedience; 
he could also recall the one whose turn he had postponed earlier. 

Allah Almighty so honored the Holy Prophet that he was exempted 
from observing equality between his wives but the Holy Prophet $& never 
availed of this concession in practice; he always maintained full equality 
between all his blessed wives. Imam Abii Bakr al-Jassas has stated that 
as  per narrations of Hadlth,  the Holy Prophet always maintained 
equality between the blessed wives even after the revelation of this verse; 
he goes on to a HadTth from Sayyidah 'A'ishah L p  dl d,, with his own 
chain of narrators, which is also available in Musnad Ahmad, TirmidhT, 
Nasa'I, Abii DZwiid etc.: 

"The Messenger of Allah % used to maintain equality between 
all wives and used to supplicate, "0 Allah I have maintained 
equality in whatever is within my power (meaning provision of 
means of sustenance and in spending of nights), so do not 
reprove me for that which is not within my power (meaning love 
and affection being more for someone and less for another that 
is not within one's control). 

According to another narration, also from Sayyidah 'A'ishah dl &, 
lgcc and reported by BukhZri, if the Holy Prophet had to postpone his 
visit to any of the blessed wives a t  her turn, for some reason, he would 
seek her permission even after the revelation of this verse wherein he was 



exempted from observing equality between his blessed wives 

Another Hadith is also well known and is found in all books of HadTth 
tha t  when i t  became difficult for the Holy Prophet during his last  
illness to move between the houses of his blessed wives on daily basis, he 
sought permission from all  of them before s taying in  t h e  house of 
Sayyidah 'A'ishah dl dJ where he passed the remaining days of his 
illness. 

It  was the habit of all the prophets in general, and that of the Holy 
Prophet @ in particular, that whenever a concession was given to them 
by Allah Ta'ZlZ in a rule of Shari'ah, they generally used to act upon the 
original rule as a demonstration of their gratitude to Allah, and did not 
avail of the concession egcept a t  a time of a dire need. 

The wisdom of Sixth Injunction 
The Holy Qur'Zn has then stated the wisdom of the sixth injunction 

i.e. exempting the Holy Prophet % from maintaining equality between 
his wives and making all options open for him in this regard. In  the words 
of the Holy Qur'Zn the wisdom behind this exemption was the following, 
,, ,,, s ,  ,, , , 2 ,',>, 2 : -  ,, 
$$.I) s p .  Y.I) el p ; 1 1  3';' $i (it is more likely, in this way, that their 
eyes will stay content, and they will not grieve, and all of them will be 
happy with whatever you give to them. - 51) 

A doubt may arise here that, apparently, this rule of exemption would 
be against the wishes and intent of the blessed wives 2, and may 
cause them anguish; how can i t  be considered to be a source of their 
happiness? In answer to this question, one has to bear in mind that the 
real reason for one's grievanceis one's perception of his or her due rights. 
If one believes t h a t  a cer tain r ight  is due on somebody a n d  he  is 
neglecting or violating i t ,  then one feels hu r t  and  aggrieved. But if 
somebody who does not owe us anything and still gives us  something, this 
act of kindness generates sheer pleasure. Accordingly, when it has been 
s tated tha t  i t  i s  not obligatory upon the  Holy Prophet & to observe 
equality among all the blessed wives hl pJ rather he may use his 
discretion, then whatever attention and company a wife gets from him 
would be considered a favor and an act of courtesy and kindness which 
would be a source of happiness and satisfaction. 

At the end of this injunction the Holy Qur'an has declared: 



"And Allah knows whatever lies in your hearts.  And Allah is 
All-Knowing, All-Wise." - 51 

The context of the foregoing and forthcoming verses is the mention of 
the rules peculiar to the Holy Prophet $$ in the matter of marriage. In  
between these rules, the statement tha t  Allah knows whatever lies i n  
your hearts and Allah is All-Knowing, All-Wise does not appear to bear 
any nexus with the  subject. I t  is s ta ted in  RGh ul-Ma'ani  t h a t  the  
permission given to the Holy Prophet to marry more than  four wives or 
to marry without dower could have created satanic scruples in somebody's 
mind. So, this verse, coming in between, has directed that  Muslims have 
to guard themselves against such suspicions and scruples and  have to 
firm up their faith that all these exclusive exemptions are given by Allah 
Almighty on the basis of His infinite wisdom and expedience, and that the 
selfish desires have no room here. 

The  pious life of t h e  Holy P rophe t  and t h e  issue of polygamy 
The enemies of Islam have always targeted the issue of polygamy, 

specially t he  number of the  wives of the  Holy Prophet  @ for their  
criticism. But if the whole life of the Holy Prophet $!$ is kept in view, even 
the Satan cannot find scope to cast doubts on the character of the Holy 
Prophet g. I t  is  a proved fact t ha t  his first  marriage a t  t h e  age of 
twenty-five was with Sayyidah Khadijah igr PJ who was a n  aged 
widow with children and  had  been married twice before. The  Holy 
Prophet spent his whole prime of life, upto the age of fifty, with that 
aged wife only. All these fifty years were spent right before the eyes of the 
people of Makkah who had started his opposition when he was of forty 
years and had announced his prophethood. His opponents did not leave 
any stone unturned in harassing and stigmatizing him. They called him a 
magician, a poet, a mad man, but  no enemy could ever find a single 
chance to cast doubts in his piety, modesty or purity. 

At the age of fifty, after the death of Sayyidah Khadijah, he  married 
Sayyidah Sawdah igr dl >J who was also a widow. 

After migration to Madinah, a t  the age of fifty-four, i n  t he  second 
year of Hijrah, Sayyidah 'A'ishah igr dl aJ came to the Holy Prophet's 
home as wife. He married Sayyidah Hafsah l+.s dl dJ a year later and 
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Sayyidah Zainab bint Khuzaymah Lw 4.h 'J a few days after that, who 
expired a few months later. He married Sayyidah Umm Salamah dl >J 

&, a widow with children, in the year 4 of Hijrah. In the year 5 when 
he was fifty eight years old, he married Sayyidah Zainab bint Jahsh &, 
lp hl in accordance with Allah's order, as detailed in the beginning of the 
present surah. The rest of the blessed wives entered his house in the last 
five years. 

The rules pertaining to the private life of a prophet and his domestic 
affairs constitute a m a j o ~  portion of a religion. The contribution of these 
nine blessed wives kp A\ &J to the propagation and education of Islam 
can be imagined from the fact that Sayyidah 'f ishah & h~ d J  alone 
narrated two thousand two hundred and ten ahEdith and Sayyidah 
Umm Salamah lg-E dl 2, na r ra t ed  three  hundred  a n d  sixty-eight 
ahEdith which have been collected in  reliable books. Hafiz Ibn al- 
Qayyim, in  his I'lmul Muwaqqi'in, has commented that the ruliings of 
Shari'ah (fatawa) disclosed by Sayyidah Umm Salamah L p  &I HJ would 
constitute a separate book. More than two hundred noble companions of 
the Holy Prophet & were disciples of Sayyidah 'xishah L+.s h~ p J  who 
learnt hadith, fiqh (Islamic jurisprudence) and fatawa from her. 

Another wisdom of bringing a number of the blessed wives I-61 p J  

to the house of the Holy Prophet ?$!$ was to attract their clans towards 
Islam. After keeping these facts in view and considering the  general 
pat tern of his pure life, can one find any scope for saying t h a t  the  
multiplicity of his wives was, Allah forbid, to fulfill selfish or sexual 
desires? If this was the case, why the last stage of life would have been 
selected for this purpose after spending the whole prime of life either in 
celibacy or with a n  aged widow. This subject along with the religious, 
intellectual, biological and economic issues of the polygamy has  been 
thoroughly discussed with full details under the explanation of the third 
verse of Siirah Nisa' in volume I1 of this book. 

Seventh Injunction: 
,,' , 3 ' Z,' ,'-', ~ ~ ~ ~ c l j j \ ~ T ~ + d l y , ~ r > ~ - ~ l ~ ~ ~  

(No women are lawful for you after this, nor is it lawful that 
you replace them (the present wives) with other wives, even 
though their goodness may attract you.- 52), 



The words r>"after this" in this verse may be interpreted in two 
ways. One is that no women are lawful for you after the present wives. 
Some noble companions and leading commentators have adopted this 
meaning. Sayyidna Anas & has stated that when the blessed wives &J 

were given the choice by Allah Ta'ZlZ to either opt for the pleasure 
of the worldly life and its charms but separation from the Holy Prophet 
or to remain with him and be content with every economic condition they 
may face, all of them gave up their demand for increase in  maintenance 
and elected to remain with him. Allah Ta'Zla, a s  a reward for their  
decision, restricted the Holy Prophet to those nine wives and i t  was no 
more permissible for him to marry other women. (Al-Baihaqi, as quoted by 

R%-ul- Ma5ni) 

SayyidnZ Ibn 'Abbas has stated that Allah Ta'alZ has restricted 
the blessed wives pJ exclusively to the Holy Prophet $!$ in that 
they could not marry anybody after him. Similarly, the Holy Prophet 
has been restricted to the blessed wives in the sense that  he could not 
marry  any  o ther  women. SayyidnZ ' Ikr imah h a s  also given th i s  
explanation as  per one narration. 

The second interpretation of these words, a s  reported by different 
authorities, like Ibn 'AbbZs, 'Ikrimah and Mujahid, according to some 
narrations is that 4 > "after this" means it is not lawful for the Holy 
Prophet @ to marry any women beyond the categories mentioned in the 
earlier verse. For example, the earlier verse has allowed for him only 
those women of his parents' families who had migrated from Makkah to 
Madinah either with him or later, according to his command; similarly the 
restriction tha t  his wife must be a Muslim has  made the  Christian or 
Jewish women unlawful for him. As such the meaning of the words, "after 
this" would be that he cannot marry those women who do not fall in the 
categories made lawful for him. Thus, according to this explanation, this 
is not a new injunction; i t  is  ra ther  a n  elaboration to highlight the  
consequential outcome of the rule already laid down in  the  preceding 
verse . According to this  interpretation, this  verse does not prohibit 

marriage with other women after the nine blessed wives h~ dl; 
instead, it prohibits marriage with non-Muslims and with women of the 
parents families who did not migrate, as already known from the previous 
verse. 



This second interpretation finds support from a narration of Sayyidah 
'Bishah igc hi pJ to the effect that the permission of further marriages 
remained applicable for him (even after the revelation of the present 
verse) 

/ >,, , , 
c~j;i > > J+ 51 Y j  "Nor is it lawful that you replace them (the present 

, , 

wives) with other wives" - 52. 

The clear meaning of these words in view of the second explanation of 
this verse is t ha t  although the Holy Prophet $#$ is permitted to marry 
other  women besides h is  present  wives subject to  t h e  conditions 
mentioned, yet it is not lawful for him to divorce a wife and to marry 
another woman to replace her. 

However, the meaning of these words in view of the first explanation 
of this verse would be that he can neither marry any woman in addition 
to the  present wives, nor can he replace them by divorcing one and  
marrying another. 

Towards the end of these verses i t  is  clarified tha t  a bond woman 

owned by the Holy Prophet is exempt from fifth and seventh rules in 

the sense that she is lawful for him, even if she is a Christian or Jew, and 
i t  is also permitted for him to replace her with another bondwoman. Lastly 
it has been reminded that Allah Ta'ZlZ is watchful of everything's reality, 
appearance and underlying reasons. All these injunctions and rules are 
based on divine wisdom and expedience, even if the wisdom is not stated 
specifically, and hence no one has the right to question them or raise 

objections against them. 

Verses 53 - 55 



0 those who believe, do not enter  the houses of the  
Prophet, unless you are permitted for a meal, not (so 
early as) to wait for its preparation. But when you are 
invited, go inside. Then, once you have had the meal, 
then disperse, and (do) not (sit for long) being keen for a 
chat. This (conduct of yours) hurts the Prophet, but he 
feels shy of (telling) you (about it). And Allah is not shy 
of the truth.  And when you ask any thing from them 
(the blessed wives of the  Prophet),  ask them from 
behind a curtain. That is better for the purity of your 
hearts and their hearts. And it is not allowed for you 
tha t  you hu r t  Allah's Messenger, nor tha t  you ever 
marry  his wives after  him. Indeed, i t  would be a n  
enormity in the sight of Allah. [53] If you disclose any 
thing, or conceal it, Allah is All-Knowing about every 
thing. [54] There is no sin for them (the wives of the  
Prophet) in  (appearing without h i j a b  before) thei r  
fathers,  o r  the i r  brothers,  or  the  sons of the i r  
brothers, or  the  sons of their  sisters, or  thei r  own 
(Muslim) women, or their slave-girls. And ( 0  wives of 
the Prophet,) fear Allah. Surely, Allah is witness to 
every thing. [55] 

Commentary 
These verses have laid down some etiquettes and rules of Islamic 

social behavior. The reason for mentioning them in the context of the 
previous verses is that  these rules were initially revealed for the Holy 
Prophet's household and his wives, although their applicability is not 
specific or exclusive to him. 



The First Injunction 
Etiquettes for hosts and guests 

(0 those who believe, do not enter the houses of the Prophet, 
unless you are permitted for a meal, not (so early as) to wait for 
its preparation. But when you are invited, go inside. Then, once 
you have had the meal, then disperse, and (do) not (sit for long) 
being keen for a chat. This (conduct of yours) hurts the Prophet, 
but he feels shy of (telling) you (about it). And Allah is not shy of 
the truth). (3353) 

This verse has laid down three rules pertaining to a situation where a 
person is invited to have meal in  someone's house. These rules a r e  
applicable to all Muslims in general, but since they were prompted by an  
incident which took place in the house of the Holy Prophet $&, therefore 
the Prophet's house has been mentioned in the text. 

r ,  , , , J  ,, -3 , I ,  " 

The first rule i s : P  d i 3  31 Y! $1 LJ* t*&L Y "Do not enter the houses of 
the Prophet, unless you are permitted.." 

The second etiquette is that despite invitation to dine and permission 
to enter the house, one should not enter the house so early as  to wait for 
the meal's preparation; rather he should go inside the house when he is 
invited to do so. 

The third etiquette is that once the invitees have had the meal, they 
should disperse and should not sit for long being keen for a chat. This 
direction is restricted to the general cases where guests' sitting for long 
after having the meal causes inconvenience to the host, either because 
the host wants to get busy with hi's own work, or because he has to serve 
meals to others after these guests. But where the practice and norm is 
that the guests remaining busy in conversation till late after they had 
their meals does not pose any problem for the hosts, a s  i t  ha s  become 
customary in dinners and parties these days, this rule would not apply, 
because the next sentence of the verse has specifically highlighted the 
reason of this rule where it is said that this behavior brings discomfort to 
the Holy Prophet $&. In the specific incident that was the cause of the 
revelation of this verse, the meals were served in the ladies apartments of 
the Holy Prophet and the discomfort caused to the family members 
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because of the guests staying till late is obvious 

The verse also states that although such behavior of the guests hurts 
the Holy Prophet B, yet since they are his own guests, he feels shy of 
telling and educating them them about it, but Allah Ta'ZlE is not shy of 
telling them the truth. 

The above sentence of the verse also tells us the extent to which a host 
is required to show respect and give honor and  regard to his guests,  
because despite the fact that it was one of the obligations of the Holy 
prophet $!$ to teach people how they should behave when they are invited 
as guests, he postponed to teach his own guests this etiquette (lest they 
should feel disgraced) till Allah Ta'ZlZ Himself taught this etiquette in the 
Qur'an. 

The Second Injunction - Hijab for Women 

L2$; A& 21 $,, L d,+ > >w GG >$'~,;!j , , 

And when you ask any thing from them (the blessed wives of 
the Prophet), ask them from behind a curtain. That is better for 
the purity of your hearts and their hearts. (33:53) 

This rule has also been prompted by a particular incident involving 
the blessed wives g, but  the rule is general for the  whole Ummah. 
Briefly, the rule states that if non-mahram men have to ask anything of 
common use from women, they should ask them from behind a curtain - 
not face to face. The reason stated for this rule is that it is better for the 
purity of the hearts of both. 

The special Importance of Women's Hijab 
It  is worth noting here that the men and women who are  the direct 

addressees of these rules of hijab are, on the one hand, the women who 
are the blessed wives L+s p, of the Holy Prophet $!$ the purification 
of whose hea r t s  h a s  been under taken  by Allah Ta'ZlZ Himself a s  
mentioned in the verse preceding the present one, and on the other hand 
they are the men who are the noble companions ~$5 of the Holy Prophet 
@ many of whom have been exalted even above angels. Despite all these 
credentials, hijab was deemed to be necessary between men and women 
for the purity of their hearts and to protect them from sensual scruples. 
Who can claim t h a t  his  inner-self is purer  t h a n  those of t he  noble 
companions & and the inner-selves of his women are purer than those of 



the blessed wives hi pJ and thus believe that mixing of men and 
women would not have any bad consequences? 

The Background of the revelation of these verses 
Different incidents have been related by the commentators a s  the 

background for t he  revelation of the  these verses. But  there  i s  no 
contradiction between these narrations, because it is likely that all these 
incidents combined together constitute the reason for the revelation. As 
for the first verse which lays down the etiquettes of guests, its background 
is mentioned by Sulayman Ibn Arqam, as reported by Ibn Abi Hatim, 
that it was revealed about some boorish people who would enter a house 
without being invited and keep waiting there for the preparation of a 
meal. 

And Imam 'Abd Ibn Humaid has reported the statement of Sayyidna 
Anas $45 that this verse was revealed about some people who would look 
for an opportunity to enter and sit in the Holy Prophet's house well 
before the  t ime of dining, remain busy in  conversat ion between 
themselves till the  preparation of the meal and  then  would join the 
dining. These incidents took place before the injunction of hi jab  when 
men used to enter women's apartments. 

As for the second rule relating to the hijab of women, Imam Bukhari 
has  cited two narrations about the reason for i t s  revelation. One is 
narrated by Sayyidna Anas & that Sayyidna 'Umar Ibn KhattZb & 
said to the Holy Prophet @, "0 Messenger of Allah ! you are visited by all 
sorts of people, and  a s  such i t  appears advisable tha t  you order your 
blessed wives hi pJ to observe HijZb". At this, the verse of hijab was 
revealed. 

Imam Bukhari and Imam Muslim both have reported the following 
statement of SayyidnZ 'Umar Ibn KhattZb & : 
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"My opinion appeared to be in consonance with my Lord in three 
things. One is that I asked the Holy Prophet @ to adopt the 
Station of IbrZhTm (MaqZm IbrZhTm) as the place of your 
prayers (Sala).  Then Allah Ta'ZlZ revealed the verse j: I;&'!; 
$ >i,!cz (And take the Station of IbrZhim as a place of 
prayer). And I said to the Holy Prophet 2 that all sorts of good 
and bad people appear before your blessed wives w dl dJ ; it 
would be better if you ask them to observe hijiib. Then the verse 
of hijiib was revealed. And when the blessed wives w dl >J of 
the Holy Prophet % developed envy between themselves, I told 
them that if the Messenger of Allah % divorces you, it is not 
unlikely that Allah Ta'ZlZ may provide him wives better than 
you. So Qur'an was revealed in the same very words." 

Sayyidna 'Umar's respectful speech is worth noting t h a t  instead of 
saying that his Lord accorded with him in three things, he said that his 
opinion was found to be in consonance with Him in three things. 

Another narration reported in Sahih of BukhZri, also from SayyidnZ 
Anas & is that he said: 

"I know the facts about the verse of hijab more than anybody else, 
because I was present when Sayyidah Zainab bint Jahsh @ dl dJ, 
after her marriage with the Holy Prophet g, entered his house and was 
present in the house with him, when some of the people whom he had 
invited for walimah ( the  dining ar ranged  af te r  consummation of 
marriage) which he had got prepared for them, just kept sitting there 
and talking. The narration in Tirmidhi adds that the Holy Prophet $$ was 
also present there along with Sayyidah Zainab dl 2, and she had 
turned her face towards the wall due to modesty. The Holy Prophet % 
was displeased by the people sitting there so long; he  went out of the 
house to meet and greet other blessed wives hi 2,. When he came 
back, they were still there. And then they realized and dispersed. The 
Holy Prophet entered the house, but came out after a little while. I was 
present there. He recited this verse of hijab which had been revealed just 
a t  that time. 

The narrations of HadTth mention these three incidents as  the causes 
for the revelation of the verses of hijab. There is no contradiction between 
them,  because possibly a l l  t he  t h ree  incidents  combined together  
constitute the cumulative cause of the revelation of these verses. 



The Third Injunction 
A, ,-, & r >  '41;j I& 51 y; $1 2;; \$): 5; $ ;& i, ("And it is not allowed 

for you that you hurt Allah's Messenger, nor that you ever marry his 
wives after him".) (33:53) 

The first  par t  of this  verse has  declared all  such ut terances and  
actions unlawful (haram)  which cause anguish or h u r t  to the  Holy 
Prophet g. Then it is laid down that no one can marry his blessed wives 
M &I 2, after him. 

All the rules mentioned in this verse are though addressed to the Holy 
Prophet % or his blessed wives p,, their application is general for 
the whole Ummah, except this last rule which is specific to the blessed 
wives dl 2, that they cannot marry any one after him, while the 
rule for the Ummah in general is that after the death of the husband, his 
wife can marry another person after the expiry of the period of 'iddah. 
The reason may be that according to Qur'Zn, the blessed wives of the 
Holy Prophet % are mothers of the Muslims, and although their being 
mothers does not affect their spiritual offspring in the sense that, being 
brothers and sisters, they would not be able to marry each other, yet their 
motherhood was limited to their own-selves in the sense that they cannot 
marry anyone. 

It  may also be said that they Holy Prophet % is alive in his honored 
grave, his expiry being like a husband missing from his home. That is 
why his inheritance was not distributed, and that is why his blessed wives 

dl dJ were not in the same situation as that of the wives of common 
men after the death of their husbands. 

Another reason for this injunction is tha t  according to the  rule of 
Sharpah, every woman in Paradise would be with her  las t  husband. 
SayyidnZ Hudhaifah ~$4 had told his wife a t  his death that  if you wish to 
be my wife in  Paradise,  do not marry any one af ter  me because in  
Paradise, a woman would go to her last husband. (Qurtubi) 

So, the honor that Allah Ta'ZlX had bestowed upon the blessed wives 
M dl pJ in this world was thus preserved for them in paradise also by 
forbidding their marriage to anyone after him. 

Besides, no husband natural ly  likes t h a t  his  wife should marry  



- 

anyone, but for common people, the Shari'ah did not make it necessary to 
fulfill this desire. Allah Ta'ZlZ, by respecting this natural desire of the 
Holy Prophet bestowed an  exclusive honour upon him. 

There is a consensus in  the Ummah that  the above rules apply to all 
the blessed wives dl &, who remained in the bond of marriage with 
the Holy Prophet till his expiry. However there are different views 
about whether or not this rule is applicable to those of his wives who were 
either divorced by him or who separated from him for some other reason. 
Qurtubi has detailed these views. 

A,& ; 3 $. 
, , , 3 ,> :! (Indeed, it would be an  enormity in the sight of 

Allah - 53). It  means that causing any harm to or to hurt  the Holy Prophet 
in any way or to marry his wives after him would be a n  enormity in 

the eyes of Allah. 

, g ;$ &, ;$ ;&!;I & ,>L! :, 
d& %$ , , . 9 , d, (If you disclose any thing, or 

conceal it, Allah is All-Knowing about every thing - 33:54). I t  has been 
repeated again in this verse that Allah Ta'alii knows even the intents and 
thoughts hidden in the hearts. So whether you disclose or conceal, Allah 
Ta'KlE knows it all.What is being emphasized here is that one should not 
le t  any  doubt  or  suspicion e n t e r  one's mind or  h e a r t  abou t  t h e  
above-stated rules, and must avoid any violation of these rules. 

The issue of Hijab for women, out of the three injunctions in  the 
above mentioned verse, needs some further elaboration which is being 
given below. 

Injunctions of HijZb 
And the Islamic system for prevention of misdeeds 

Immodesty, adultery and the overtures leading to them are some of 
those destruct ive evils of t h i s  world which do not only affect t he  
individuals, bu t  also ruin families and  tribes, and  sometimes destroy 
large countries as  well. If the cases of murder and plunder in this world 
are thoroughly investigated, sexual emotions would be found behind the 
scenes. This is the reason that  ever since this world came into existence, 
there has been no nation, religion or region that has not unanimously 
believed in the evil and destructive nature of these misdeeds. 



The European nations in the present age, after doing away with the 
religions limits and breaking away from their ancient and entrenched 
customs and traditions, do not consider adultery a crime in itself and they 
have moulded their culture and society in  such a fashion tha t  sexual 
anarchy and immodest acts are permitted freely, but even they could not 
exclude the consequences of these evil acts from the list of the crimes - 
prostitution, rape and obscenities in public had to be declared punishable 
offences. 

This is really comparable to somebody collecting inflammables,  
sprinkling oil on them, then setting them on fire and when it bursts into 
flames, then prohibiting the flames and taking measures to stop them. 
Another example would be to kindle a fire under a cooking pot and then 
try to stop it from steaming and boiling. 

Is lam, on t h e  other  hand,  when declares some harmful  acts  a s  
punishable offences, it also imposes restrictions on the overtures leading 
to them and declares them forbidden also. In the present case the real 
objective was to prevent adultery and fornication. So the start  was made 
by the rule to keep one's eyes down, by preventing free mixing of men 
and women, by directing women to stay inside the four walls of houses; by 
requiring women to cover their bodies from head to feet by means of a 
covering dress called 'burqa' or simply by a longish shawl when they have 
to go out due to some need, and to walk on the side of the street and not to 
wear perfume or to wear a'ringing ornament when going out. If someone 
crosses al l  these l imits,  breaks all  these barr iers  and  defies al l  t he  
restrictions to do what is forbidden, then the punishment is so severe and 
terrifying that once it is given to some adulterer or fornicator, the whole 
nation would learn an  unforgettable lesson. 

The Europeans and their camp-followers have put forward arguments 
justifying their obscenities by trying to prove the hijab for women to be 
harmful for the society in regard to women's health, economic and social 
status and by trying to prove the benefits for women being without hijab. 
Their detailed rejoinder has been given by many modern scholars in their 
books. Here it would be adequate to understand that no crime or sin is 
devoid of some gain or benefit. Even stealing, robbery, cheating are  very 
profitable in  some respects. But when the destructive harms tha t  take 

place a s  a result  and  consequence of these acts come to view, nobody 



dares to call them profitable businesses. The absence of hijiib for women, 
even if it has economic gains, cannot be called beneficial by sensible and 
wise people when it engulfs the whole nation and the country in  mischief 
and disorder. 

The Golden Islamic Principle of Barring the Ways and Means for 
Prevention of Crimes in a moderate manner 

J u s t  a s  the  basic principles of faith, like belief i n  t he  Oneness of 
Allah, the prophethood and in the life Hereafter are common the religious 
systems of all the prophets, similarly crimes, obscenities and evil deeds 
have been held unlawful  (haram) in  all  revealed laws  a n d  divine 
religions. But  i n  the previous religions and their  laws, the  ways and 
means which led to the violations were not declared absolutely unlawful 
in themselves, unless a crime or sin was committed through them. But 
since the SharI'ah of Islam has to be be in force till the Doomsday, it has 
been safeguarded by Allah Ta'ZlK specially in that not only the crimes 
and sins but even their causes and means that normally lead one to those 
crimes and sins have been declared unlawful themselves. For example, 
when drinking was forbidden, the processing, selling purchasing and 
presentation of alcoholic dr inks was also forbidden. Similarly when 
interest and usury was forbidden, then all affairs involving interest or 
resembling usury were also declared unlawful. That is why the Islamic 
jurists have declared all profits derived from invalid businesses to be filthy 
earning like interest. To associate any being with Allah Ta'Zla (Shirk) and 
idolatry have been declared by Qur'an to be the greatest injustice and 
unpardonable sins,  so severe prohibitions have been placed on their  
causes and means also. Since the polytheists (mushrikin) used to worship 
the sun a t  sunrise, sunset and a t  midday, saying of prayers (Salah) in 
those particular times would bear a resemblance to sun worshipers and 
this resemblakce itself could lead to 'Shirk', therefore the revealed laws 
declared even saying of prayers (Salah) and prostration (Sajdah) to be 
unlawful (Haram) in those times. Statues and pictures of idols are very 
close to idolatry, so sculpturing of idol's s ta tues  and  making of their  
pictures is forbidden and their usage is not permissible. 

Similarly while forbidding adultery, all  i t s  immediate causes and  
means have also been declared unlawful by Shari'ah. To look a t  any boy 
or woman with sexual lust is held as a fornication through the eyes, to 



hear their speech with that intent is held as  fornication through the ears, 
to touch them as  fornication through the hands and  to walk in  their 
pursuit as fornication through the feet, as recorded in authentic Hadith. 
The injunctions of hi jab  for women were revealed to safeguard one 
against these very sins. 

But there is a very long list of causes and means - immediate and 
distant. if even the distant causes of a sinful act are forbidden, life would 
become very difficult and  considerable difficulty would be faced in  
carrying out day-to-day affairs which is against  the  na tu re  of this  

religion. The Holy Qur'iin's open declaration in this matter is: $& P;LI: 
,, , > a  

5,~- a . It  means that no difficulty has been placed on you in religion. 
Therefore, in the matter of causes and means, it was wisely decided that 
those acts and deeds which are such immediate causes of any sin that, 
generally, one who commits them does necessarily get involved in that 
sin, have been annexed with the real sin and forbidden as  well. If one 
commits some acts and deeds that are distant causes of a sin and do not 
necessarily involve one generally in  tha t  sin, but they do have some 
share in the involvement in i t ,  they have been declared reprehensible 
(makruh). Those causes which are even farther away from involving one 
in a sin, and which cause one's involvement in very rare cases, they have 
been considered permissible. 

An example of the first case is selling of alcoholic drinks which has 
been declared as  unlawful as drinking itself, because it is a n  immediate 
means of drinking. Similarly touching a non-mahram woman, although 
not fornication in itself, but since it is an  immediate cause and means for 
it, it has also been declared unlawful like the fornication is unlawful. 

An example of the second case would be selling of grapes to a person 
about whom i t  is  known tha t  he would make wine out of the  grapes, 
either because he is a wine maker by profession or because he has clearly 
said that this is his purpose for its purchase. This is not unlawful in the 
same way as selling of alcoholic drinks, but this is reprehensible and not 
permissible. The same rule applies to renting out land or building for a 
cinema house or an  interest-based bank that if it was known a t  the time 
of finalizing the deal or contract that the purpose of living for rent is not 
permissible, then  rent ing would be Makruh Tahrimi (reprehensible 
bordering on being unlawful). 



- - 

An example of the third case would be selling of grapes to the common 
public. While it is possible that anyone of them might make wine out of 
the grapes, but neither has anyone said that he will do so, nor is it in the 
seller's knowledge that anyone makes wine, such sale and purchase has 
been considered permissible under the rules. 

Impor t an t  Caut ion  
I t  is important to note that all those acts and deeds which have been 

declared unlawful by the  rules because they are  immediate causes or 
means of involving one in sin, all of them are absolutely unlawful now 
after the injunction, irrespective of whether these acts involved one in sin 
or not; their being unlawful is itself a permanent rule of the religion and 
its violation is impermissible. 

I t  is easier to understand, after this introductory explanation tha t  
hijab for women is also based upon this principle of barring the ways and 
means of a sin that  leads to getting involved in sin. Here also the rules 
for t he  three  categories of causes aforementioned would apply. For 
example, a young woman's uncovering her body in front of a young man 
is such a n  immediate cause of commission of sin t h a t  a s  per  general 
na ture  of men a n d  women, th i s  act would almost cer tainly lead to 
commission of sin. Therefore the rules declare it to be forbidden just as 
fornication is forbidden. Now that  this act has been ruled to be the same 
as fornication, it is absolutely prohibited, even if the person involved is 
innocent or he is positive t h a t  he would not commit t h e  fur ther  sin 
because he has control over himself. The exemption of the circumstances 
of necessity, medical treatment, etc. do not effect its being forbidden. Even 
the change of times and ages do not affect it because the rule is just as 
applicable today in these times of evil and adultery as  it was in  the first 
period of Islam. 

The second category of the causes would be that women step out of 
the four walls of their houses wearing burqa' (dress which covers from 
head to feet) or a longish shawl to cover their bodies completely from head 
to feet. This is a distant cause of fitnah (mischief). The rule in  this case is 
that if doing so would cause fitnah, then it is not permissible but if there 
is no apprehension of fitnah in  doing so, then it is permissible. Therefore 
this rule is subject to change depending upon circumstances and times. 
Such outings of women were not cause of mischief during the period of 
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the Holy Prophet $. That is why he had given permission to women to go 
to mosques after having covered themselves completely from head to feet, 
subject to certain conditions and he had forbidden people from preventing 
women from going to mosques. Even a t  that time, although women were 
being persuaded to offer their prayers in their own homes, because, for 
them, the reward of offering prayers in their homes is greater than the 
reward of offering their prayers in mosques, but they were not disallowed 
from saying their prayers in mosques because there was no apprehension 
of fitnah. The noble companions &, after the expiry of the Holy Prophet 
g, realized that going of women to mosques, even if they are covered 
from head to feet, was no longer free from apprehension of fitnah, so they 
evolved a consensus among themselves and stopped women from joining 
the congregation in mosques. Sayyidah 'A'ishah lg-E +&I stated that if 
the Holy Prophet & could see the circumstances prevailing today, he 
would, most certainly, have stopped women from going to mosques. This 
tells us that the decision of the noble companions was no different from 
that of the Holy Prophet $, rather the rule itself changed according to 
the change in conditions as  laid down by the Holy Prophet g. 

The rules regarding HijZb for women have been s tated in  seven 
verses of the Holy Qur'Zn - three in Siirah An-NGr earlier, four in Siirah 
Al-Ahzab out of which one is mentioned earlier, the  second is under 
review and the other two would come later, wherein the determination of 
the category of Hijab, details of the rules and the exemptions have been 
stated in  detail. Similarly, in more than  seventy ahadith of the Holy 
Prophet %, the verbal and practical orders of HijZb have been stated. All 
these injunctions, rules and regulations have been collected by the author 
in a booklet titled IITafsilul KhitZb fi TafsTrI 'Ayat- il-hijab" in  Arabic 
language, already published as a part of SGrah Al-Ahzab in "Ahkam- ul 
Qur'an", some important extracts of which are being reproduced below. 

The Advent of HijZb in Historical Perspective 
Free mixing among men and women has  never been considered 

appropriate in the entire history of the world from SayyidnZ 'Adam 
to the last  prophet, SayyidnZ Muhammad al-Mustafa g, and i t  is no 
peculiarity of the people following religious codes; in fact, such mixing has 
not been held as  proper in good families universally. 
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At the time when SayyidnZ Miisa was traveling through Madyan, 
two women are mentioned in the Holy Qur'Zn who were standing aside, 
holding their flock of goats while waiting for their turn to take these to 
the water trough. The reason given for this is no other but that  these 
women did not like to push and shove into the crowd of men, instead, 
preferred to remain content with whatever water was left. The first verse 
of Hijab was revealed a t  the time of the marriage of Sayyidah Zainab bint 
Jahsh c9c. dl dJ. Even before its revelation, a narration appearing in the 
Jami' of Tirmidhi describes the position in which she was sitting in the 
house: &-dl J! &j gs $j (and she was [sitting] with her face turned 
towards the wall). 

This tells us  that, even before the revelation relating to Hijab, the 
custom of free mixing among men and women, no-holds-barred dates, 
rendezvous, get-togethers and chats did not exist among good people 
anywhere. The Firs t  Age of Ignorance marked by personal display 
(tabarruj) by its women referred to in the Qur'Zn was something peculiar 

to bondwomen and  women of loose character - certainly, not i n  good 
families of Arabia. They saw i t  a s  low and  reprehensible. The  whole 
history of Arabia bears testimony to this. In India, among the adherents 
of Hindu, Buddhist and other polytheistic faiths, free mixing between 
men and women was not tolerated. All those claims of working with men 
shoulder to shoulder, parading in bazaars and streets, free mixing of men 
and women in almost every department of life and the chain of intimate 
contacts in parties and clubs are the product of immodesty and obscenity 
among Europeans - a disease they too have been afflicted with after 
having veered away from their past. In those earlier days of theirs, they 
too were no victims of this situation they are in. Allah Ta'ZlZ has created 
women physically different from men. Similarly, He has also placed in 
their temperaments the essential ingredient of natural  modesty which 
automatically inclines them to maintain a certain aloofness from the  
general r u n  of men a n d  to remain properly covered. This  screen of 
natural  and  temperamental  modesty has  always been present  there 
between women and men since the very beginning. In the early period of 
Islam too, the mutually imposed absence of free mixing - a forerunner of 
the HijZb - was of this very nature. 

This particular kind of the HijZb of women - that the real place for 
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women be within the walls of the home and when they have to go out to 
take care of a need valid in the sight of the Sharyah, then, they go out 
after having covered their whole body - was instituted after the hijrah to 
Madinah in the Hijrah year 5. Relevant details follow. 

By a consensus of the  scholars of Muslim Ummah, t he  first  verse 
I I n 

about this kind of HijZb is the one mentioned above: $1 Ss l&-kY (db 
not enter the houses of the Prophet - 53) and this verse was revealed a t  
the time of the marriage of Sayyidah Zainab bint Jahsh & dl &J and 
her entry into the home of the prophet as his blessed wife. As for the date 
of this  marriage, Hafiz Ibn Hajar in  Isabah and  Ibn 'Abd-ul-Barr i n  
Isti'ab have reported two sayings that it took place in  the Hijrah year 3, 
or in the Hijrah year 5. Ibn Kathir has preferred Hijrah year 5. Ibn Sa'd 
has reported Hijrah year 5 also from SayyidnZ Anas &, This very view 
seems to be the preferred one from some narrations of Sayyidah 'Eishah 
y h~ pJ as  well. And Allah knows best. 

In  the cited verse, women were ordered to observe Hijiib and men 
were ordered to ask from them, if they have to ask for something, from 
behind the HijEb. Here, particular emphasis has  been placed on the  
observation of Hijab in the sense that non-mahram men and women have 
to remain apart, however, should there be the need to talk to women, men 
could do so from behind a HijZb, curtain or something that  obstructs the 
view. 

Revealed in  the noble Qur'Zn there are seven verses about the HijZb 
of women and its details. Out of these, four have gone by right here in 
SGrah Al-AhzEb while three of them have already appeared in  Siirah 
An-NTir (Ma'ariful-Qur'Tin, Volume VI). I t  is universally agreed upon that the 

, ,.>, ,' ' ,, , 
first verse to have been revealed about HijEb is this very verse: 02 l+-l;Y 

, , , , 5  

$ iiji: Y! 31 ,, (Do not enter the houses of the prophet, unless you are 
permitted for a meal - 53). The three verses of Stirah An-NGr and the 
initial  verse of St i rah Al-Ahziib where the  blessed wives have been 
commanded to stay in their homes though appear earlier in  the order of 
the Qur'En, yet in terms of their revelation, they come later. I t  has been 
explicitly said in  t h e  ini t ia l  verse of SErah Al-AhzZb t h a t  t he  said 
command has been given a t  a time when the blessed wives were divinely 
given the right to choose one of the following two courses. If they wanted 
to have extended worldly means, they should take a divorce from the 



Holy Prophet g, and if they preferred the benefits of the Hereafter and 
were willing to remain satisfied with whatever worldly means were 
available to them in their present s ta te  of life, then,  they could s tay 
married to him. 

I t  has also been mentioned in this event of choice that,  among the 
wives given this choice, Sayyidah Zainab bint Jahsh L++s dl dJ was also 
included. This tells us that her marriage was already solemnized before 
the revelation of this verse. The said verse came after that .  Similarly, 
there are the verses of Siirah An-NLr that carry details relating to Hijab. 
These are, though earlier in the order of the Qur'iin, but in terms of their 
sequence of revelation, they too have been revealed with the incident of 
Ifk which came to pass on return from the battle of Bani al-Mustaliq or 
Muraisi'. This battle took place in the Hijrah year 6 - and the injunctions 
governing the Islamic legal HijZb came to be enforced from the time when 
the verse of HijZb was revealed in relevance to the marriage of Sayyidah 
Zainab L++s LI &J. The verses of Siirah An-NGr relating to HijZb have 
already appeared in Siirah An-NGr (Ma'ariful-Qursn, Volume VI). 

The difference between the injunctions of Satr-ul-'Awrah and 
Veiling of Women (Hijab) 

The par t  of t he  body, of a man  or woman, called ' awrah  O J ~  i n  
Arabic, satr (9) in  Urdu and  Persian is something the  concealing of 
which is obligatory for everyone - legally, naturally and rationally - and 
is, after the initial article of Faith ('ImZn), the foremost obligation which 
must be carried out nec&ssarily by concealing the  private par t s  of the 
body. This duty has remained an  obligation since the very beginning and 
has been a standing obligation in all religious codes brought by the noble 
prophets CM-Jl +. I n  fact, even before the  advent of religious codes 
when, because of t h e  tast ing of t he  forbidden frui t  i n  J a n n a h ,  t he  
Paradisical apparel of SayyidnZ 'Adam and Sayyidah Hawwa' came off 
leaving the  cover-worthy par t s  of the  body uncovered, even in t h a t  
situation which was beyond his control, SayyidnZ 'xdam did not take 
it as permissible. Therefore, both of them, SayyidnE 'Adam and Sayyidah 
Hawwa', covered their private parts by placing a string of leaves over 
them. Thus, their 'awrah came to be concealed. This is what is meant by 
the verse of the Qur'iin: $Ah 3;; & &$ a w  (and they began to 

I 

patch together upon themselves some leaves of Paradise - 7:22). From the 
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coming of SayyidnZ 'xdam into this world right up to the last of the 
prophets,  SayyidnZ Muhammad al-Mustafa B, t he  concealment of 
'awrah has remained obligatory in the religious code of every prophet. 
There could be a difference in the precise determination and limitation of 
body parts to be concealed, but the essential obligation of satr  is decisively 
established in  all religious codes of the prophets. Then, this obligation 
applies to all human beings, men and women, in  its own right - whether 
nor not there be someone else to see. For this reason, should there be a 
person who offers his Salah in naked state in the darkness of night -then, 
despite the fact that  nobody is seeing him,his Salah will not be acceptable, 
if he does have with him something to wear that is sufficient to cover the 
private parts of his body (Satr) - (Al-Bahr- ur-Ra'iq). 

There is no difference of opinion in the fact that it is obligatory to 
cover those parts of the body which are included in 'awrah' before people, 
even when one is not performing Salah. But, in a state of privacy where 
no one is around to look, even there, it is not permissible, according to the 
correct view, to s i t  naked with one's coverable par ts  ('awrah) exposed 
without a need recognized by the Shari'ah, (Al-Bahr from S h a r h  al-Munyah). 

Th i s  much w a s  abou t  t h e  in junc t ion  of s a t r - u l - ' a w r a h  ( t h e  
concealment of the coverable parts of the body) which has been obligatory 
from the advent of Islam, rather, from the very beginning, in all religious 
codes of the noble prophets, and in which, men and women are equal, 
equal in private and in public, just as it is not permissible to be naked 
before people, i t  is also not permissible to stay unnecessarily naked when 
alone or in private. 

The second issue - the HijZb of women 
Hijab essentially requires t ha t  women do not appear  before male 

strangers without proper cover. About this issue, a t  least this much has 
always remained established among prophets and  the  righteous and  
noble persons that there should be no free mixing between male strangers 
and women. In the incident about the two daughters of Sayyidna Shu'aib 
w 1 ,  it is mentioned in the Qur'Zn (Siirah Al-Qasaq, 28:23, Part  20) that 
when the girls went to water their goats on the public well in the locality, 
they found it crowded with people who were watering their own flocks. I t  
appears in the Qur'an that these girls were standing aside, aloof from 
them. Sayyidna MiisZ % & I ,  who was passing by as  a traveler, saw the 



girls standing so aloof from others. When he asked them about the reason 
for it, they told him two things: 

1. 'Right now, there is a crowd of men out there. We shall water our 
goats when these people will have finished watering gone'. 

2. 'Our father is old and weak' which indicates that  coming out to 
water  domestic an imals  was not t h e  job of women i n  t e r m s  of t he  
commonly recognized practice. But, i t  was because of the  old age and 
weakness of t he  father ,  or because of the  absence of any  other  man 
around, they had to do this job. 

This state of the daughters of Sayyidna Shu'aib (ir\\ pointed out in 
the noble Qur'an tells us that, even during that time and in their religious 
code too, free mixing of men and  women and  their  working together 
shoulder to shoulder was not liked. In fact, any job which caused free 
contact with men was just not entrusted with women. However, keeping 
this whole thing in view, it appears that the injunction requiring women 
to observe regular Hijab was yet to be enforced formally. Similarly, 
during the early period of Islam, the same situation kept prevailing. I t  
was in  the  Hijrah year 3 or 5 t h a t  women were obligated with the  
observance of Hijab before male strangers, the details of which appear 
later. 

Now we know that  the satr of 'awrah and the HijEb of women are two 
s e p a r a t e  i s s u e s  a n d  d i f fe ren t  f rom each  o t h e r .  S a t r - u l - ' a w r a h  
(concealment of coverable parts) has always been obligatory. The Hijab of 
women was made obligatory in  the Hijrah year 5. Satr-ul- 'awrah is 
obligatory on men and women both while HijEb is obligatory on women 
only. Satr-ul- 'awrah is obligatory both in  public and  in  private while 
Hijab is obligatory only in the presence of male strangers. These details 
have been provided for the reason that by the jumbling of both these 
issues so many doubts rise impeding the understanding of the rulings and 
injunctions of the  Qur'an. For example, the  face and  the  palms of a 
woman a r e  excluded from Sat r -u l - ' awrah  unde r  t h e  au tho r i ty  of 
consensus (ijma?. Therefore, should the face and palms remain uncovered 
in the state of SalZh, the SalZh is permissible, as  agreed upon and as 
borne by consensus.  As for face a n d  palms,  t hese  a r e  exempt  i n  
accordance wi th  definitive tex tua l  authori ty .  The  feet  have  been 



exempted by Muslim jurists on the analogy of face and palms. 

But ,  whe the r  or  not  t h e  face a n d  palms a r e  exempted i n  t h e  
observance of Hijab before male strangers is a matter in which difference 
exists, details of which have appeared earlier under the commentary on 
the verse of Siirah An-NEr: L& 3 i; $1 sj ;&Y (and must not expose 
their adornment except that which appears thereof - 24:31), a summary of 
which will follow later. 

The degrees of Islamic legal Hijab and the injunctions relating to 
them 

The sum of seven verses of the Qur'Zn and seventy narrations of 
Hadith about the Hijab of women seems to be t h a t  the  real  objective 
desirable in  the sight of the Shari'ah is Hijab-ul-ashkhas i.e. physical 
hiding of women from strangers .  In  other words, women and  the i r  
movement should remain hidden from the sight of men, something that 

can be accomplished by means of the  four walls of homes or tents  or 
hanging curtains.  All forms of Hijab allowed other t h a n  this  a r e  all 
restricted by or conditional with the ground of need, time of need and 
measure of need. 

Thus, the first degree of Hijab - which is the really desired objective of 
the Shari'ah - is that women stay in their homes. But, the Shari'ah of 
Islam is  a comprehensive and  complete social system in  which full 
consideration has  been given to all  human needs. Then,  i t  i s  all  too 
obvious that women will face inevitable circumstances when they have to 
go out of the house a t  some or the other time. For this purpose, the second 
degree of Hijab, in the light of the Qur'Zn, and Sunnah, seems to be that 
they should go out wearing a burqa'or long shawl concealing their whole 
body. To see.their way, they leave only one eye open from inside the  
sheet, or use a patch of net before the eyes as is placed in a burqa'for this 
purpase. On occasions of need, this second degree of Hijab too - like the 
first one - is agreed upon among all Muslim scholars and jurists. 

From some narrations of Hadith, there seems to emerge a third degree 
of Hijab as well - in which the views of SahZbah, the Tabi'in and the 
jurists of Muslim community differ - according to which women, when 
they go out from the house, of necessity, they can let their face and palm 
remain open before people subject to the condition that their entire body is 
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concealed. A detailed description of these three degrees of Islamic legal 
HijZb follows. 

The first degree of Hijbb from people by virtue of staying home 
According to the Qur'Zn and Sunnah, this degree is the one really 

desired. It  stands clearly proved by the verse of Surah Al-AhzZb under 
3 ,  > "  s , , , ", 

study right now: ++ ti;; > /$L< G L  /+GI i!j a n d  when you ask 
any thing from them (the blessed wives of the Prophet), ask them from 
behind a curtain - 53:' Still more explicit is the very initial verse of SGrah 
Al-Ahzab, that is: $% 3 L$j (And remain in your homes.) The manner 
in which the Holy Prophet % put the guidance given in  these verses into 
practice hardly leaves room for any further explanation. 

We have already come to know that the first verse about the Hijab of 
women was revealed a t  the time of the marriage of Sayyidah Zainab dJ 
& hl. As in the narrations of Hadith, SayyidnZ Anas & said, "I know 
this event of HijZb more than anyone else for the reason that, a t  that 
time, I was present in the company of the Holy Prophet %. When this 
verse requiring the observance of HijZb was revealed, he put a sort of 
make-shift curtain from a sheet and had thus made Sayyidah Zainab dJ 
+ 21 seated hidden behind it - not that he would conceal her personally 
in a burqa'or long sheet. 

The event relating to SayyidnZ 'Umar Ibn Khattab & appearing 
under the  Background of Revelation described earlier also seems to 
indicate that Sayyidnii 'Umar & simply wished that the blessed wives 
stay inside, away from the sight of men - as is evident from the words he 

r , I ,  I >  

used on this occasion: >dljyl &L &-$ (among those coming to you there 

are [all sorts of people] the righteous and the sinning). 

According to a narration of Sayyidah 'A'ishah +dl &, appearing in 
the chapter of the battle of Mutah in the SZhih of al-BukhZri, when the 
Holy Prophet was informed of the Shahadah (martyrdom) of SayyidnZ 
Zayd Ibn Harithah, Ja'far and 'AbdullZh Ibn Rawahah &, he was in the 
Masjid. His blessed face showed signs of intense grief and shock. I was 
watching what  was happening there from inside my room through a 
crack in the door. 

This proves that, the Ummul-Mu'minin, even a t  the time of such a 
shocking occurrence, did not come out in a burqa' to join the crowd of 
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people, instead, witnessed the proceedings from a crack in the door. 

And in the chapter on 'Umratu '1-Qada' in  Kit&- ul-Maghazi of the 
Sahih of al-Bukhari, it appears that the nephew of Sayyidah 'xishah H, 

l+.s &I, SayyidnZ 'Urwah Ibn Zubayr &, and Sayyidnii 'AbdullZh Ibn 
'Umar & were sitting in the Mosque of the Prophet fairly close to the 
outer side of the living quarters  of Sayyidah 'A'ishah and  were busy 
talking about the  'Umra visits of the Holy Prophet g. Sayyidnii Ibn 
'Umar & says  tha t ,  dur ing  t h a t  t ime, we could h e a r  t h e  voice of 
Sayyidah 'A'ishah doing her miswak and clearing her throat coming out 
from inside the living quarters. Onward from here, mentioned there are 
the 'Umra visits of the Holy Prophet s. From this narration too, we learn 
that soon after the revelation of the verses of Hijab, it had become the 
regular practice of t he  blessed wives tha t  they would observe Hijab 
virtually by staying a t  home. 

Similarly, there is a Hadith in the chapter on the battle of Ta'if in the 
SahTh of al-Bukhari saying that the Holy Prophet gargled in a utensil 

of water and gave it to Sayyidna Abu MEsZ and BilZl & to drink and 
wipe their faces with. Ummul-Mu'minin, Sayyidah Umm Salamah &I pJ 
lgcc was watching this incident from behind a curtain. She called the two 
blessed souls from inside the curtain asking them to spare a little from 
that tabarruk for their mother (meaning for herself). 

This Hadith too testifies that soon after the revelation of the order of 
HijZb, the blessed wives used to stay inside homes and behind curtains. 

Special Note 
Also noteworthy in  this narration is the fact t ha t  even the blessed 

wives of the  Holy Rrophet were fond of his tabarrukat (plural of 
tabarruk meaning something blessed) just like other Muslims. This too is 
a singularity of his sanctified person alone, otherwise, t he  informal 
relationship a husband has with his wife would have made it habitually 
impossible to maintain this degree of reverence. 

And according to a narration of SayyidnE Anas & in Kitiib-ul-'Adab 
of the SahTh of al-Bukhari, he and SayyidnZ AbG Talhah 4 were once 
going somewhere with the  Holy Prophet g. He was riding a camel. 
Ummul-Mu'minin, Sayyidah Safiyyah L+.s 4i.h dJ was also riding with 
him. En route, the camel stumbled all of a sudden and, according to the 



report of Sayyidnii AbG Talhah, when he and Sayyidah Safiyyah fell 
down from the back of the camel, AbG Talhah presented himself before 
him and submitted, 'May Allah accept me a s  ransom for you, a r e  you 
hurt?' He said, 'No, you take care of the woman.' The first thing Sayyidnii 
Abii Talhah did was to hide his face with a piece of cloth, then he reached 
Sayyidah Safiyyah and threw a sheet of cloth over her after which she 
stood up. Then, in the same manner, keeping her hidden behind proper 
cover, he had her mount her camel. 

In  this event too which came suddenly in  the form of a n  accident, 
there is a lesson. I t  provides testimony to the fact that  the noble Sahabah 
and the blessed wives gave great importance to the matter of HijZb. The 
attention paid and the care and concern shown in this incident hardly 
leave any room for further explanations. 

A Hadith of SayyidnE 'Abdulla Ibn Mas'ud & in Jam? of Tirmidhi 
reports that  the Holy Prophet @ said: 

When a woman comes out (of her house), the Shaytan marks 
her out (that is, makes her a means of spreading evil among 
Muslims) - (Tirmidhi has termed this Hadith as hasan, gahih, 
gharTb'). 

And I b n  Khuzaymah a n d  I b n  Hibban have  also repor ted  t h e  . ,a, > 3 , , > ', , ,:,, 
following additional words in this Hadith: 2 2 i;lhj , lp, , pj a&L +yIj 
(And [a woman] is closer to her Rabb [Lord] when she is bidden] in  the 
midmost [section] of her house. 

Present in this Hadith too is the evidence of the fact that  the real 
thing for women is no other but that they stay in their homes and do' not 
go out (occasions of need remaining an  exception). 

S .  ' -,*  
And in a ~ a d i t h ;  the Holy Prophet % has said: cjgi 2 ++ 5L1! 3 

(For women, t h e r e  i s  no s h a r e  i n  going ou t  except  when 
inevitable) - reported by Tabar~ni, as quoted by Kanz, p. 283, v. 8) 

And says a narration from Sayyidnii &: 'Once I was present in 
the company of the Holy Prophet %. He asked the noble Sahabah, $3 2: 
',,' ,.,' ,+" What is better for women? The Sahabah kept silent. They said 

nothing in  response. Later ,  when I went home, I repeated t h e  same 




